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AUTnOE'S PREFACE. 



^ This work baving been counterfeited by somal 
JerBons who, without iny knowledge, copied out J 
i>r tieniselvea the firat parts of it, before it 1 

compieted and corrected, I have been com-«j 
elled to finiah it off as I best could, with, mora 
laate than was convenient to me, and so more 
frevity than I could wish ; since there are many 
Qore things, which I have pasaed over in silence, i 
hat I should have put in and appended to thcil 
fork, had liberty been given me of bringlng iM 
lit in quiet, aiid at ita proper season. For it was 
Q great tribulation of heurt (and from whom, 
nd why 1 suffered tbis, God knows,) that I com- 
lenccd It, when requested so to do, in Englandj^ 
Oid completed it while an exile in the provinoi 
tf Capua. 

I have called it Cur Stnis Homo after the 8ub« 
.fect-matter for the explanation of which it i 
VubliBhed, and have divided it into two shoro 
iooks. 

, The first book containa the objections of \ 

iBlievera, who reject the Christlan Faith becauafl 
'•ey think it coutrary to reason ; and thcn, Chri 
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being put out of the question, (as thougli nothing 
of Him had ever been,) it is proved by necessary 
reasons that it is impossible for any man to be 
saved without Him. 

Similarly, in the seco.nd book, as though nothing 
conceming Christ were known, it is shewn by 
no less clear reasoning and truth that human 
nature was constituted to the end that the whole 
man, i.e. both in bbdy and soul, might enjoy some 
time a blessed immortaKty; and that this end 
for which man was created must be effected by 
man ; but it cannot except through a Man-God ; 
and so it follows of necessity that all the things 
which we beKeve conceming Christ must take 
place. 

This little Preface, together with the heads of 
the whole work, I beg all who wish to copy out 
this book to prefix before the commencement of 
it ; 80 that into whosesoever hands it may fall, he 
may see at a glance on its fore-front (so to speak) 
whether there be anything in the whole body of 
the work which he should regard with attention. 




IHAVE been oftentimeB, and very eamestly, re- 
queeted by many, both by wnrd of mouth and by 
I letter, to commit to writing, sn that they may be re- 
Imembered, the reaaoiis for certain points of our faith 
1 'whieh I ain in the habit of giving to thoBe who inqnire 
I of me; for they Bay they are pteased with them, and 
I tbsY think they are aatiBfied by them. And they re- 
I quest thifl of me, not that they may by reaHoning attain 
1 to &ith, but that they may derive pleasure by imder- 
I Rtanding and meditating on thoae thiuga they do akeady 
I believe; and also may he, as far os poBBiblc, rcady 
I alvaya to satisfy any oiie who asketh a reason of the 
I hope that is in ns. 

The questioa which unbelierers who deride the sim- 
I .{lidty of Christianity as fooliah are aocnstomed tn object 
), and which many of the faithful tum over in their 
Is this, viz., what reason or necessity was there 
i to have bcen made Uan, and by Ilis death, as 
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We believe and confesa, to hare reBtored life to th( 
world ; whereaa He might havc done this either bxan' 
othH- per8on^an_fliigel or a man — or by a mere^ct ol 
His own ■vrill? Of thia ijuestion not oiily leamed, bat 
evea many unlearned men, eeek and wish to find the 
BOlation. Since, therefore, many deBire a trcatiae on it, 
and althoTigh in the inquiry it may seem very difGcult, 
yet in the Eolutioa it ia intelligible to all, and beaidea, 
the taak 13 pleasing on account of ita usefulncss and 
the hpauty of the reaBoning ; notwithfltandiDg, too, that 
enfficient has been eaid upon it hy the holy Eathera, yet' 
etill I wiil take paiuB Lu mako clear to ini^uirers what 
God haa deigned to unfold to me on tbe aubject. And 
Binoe that which ia aifted by question and anBwor ii 
made more c!ear to maiiy, aud especially the less acute 
iateUects, and on that aecount ia moro acceptable ta 
them, I shall, out of thoBB who diseusa this queation, 
take oae who very strongly urgca me to commence thia 
work aa disputing witb me, so that Boao may question, 

IAnselm may answer, thus. ^H 

CHAPTEE. II. I 

1 WHAT IS ABOni TO BE SilD HERE IB TO BE aECEITHM 

Boso. As due order reqairea that we Bhould believe 
ibe deep tbings of tbe ChriBtian faith before we pre- 
Bume to discuBs them by onr reason, so it appears to me 
a negloct of duty if, after that we are ealabliahed in the 
faith, we do not take paina to understand what we be- 
Wherefore eince, by the grace of God preven.tjat 



^^e. y^ 



CUR DEUS HOMO. 



me, I think I hold ao firmly the faith of our rGdemp- 
tioE, that even were I unable to comprehend hy aoy 
rcasoning whnt I heliove, still nothing would be aUe to 
teur me from ita firm haBia : for this very reason I heg 
of you to eiplain to me what, aa you know, mamy en- 
quire of me, viz., what neceseity or reason wna there 
that God, eince He ia Omnipoteat, should have tokt 
npon Him the lowlinesa and infirnuty of humi 
ture in order to ita reatoration ? 

Amelm. Wha.t you ask of me iH far heyord iu 
on fluB account 1 am. ofraid of treating of things ■whieh 
nre too high for me, lest haply some one, when he 
haa fancied, or even peroeived, that I do not eatisty Lim, 
ahould imagine that the truth of the fact was lacking 
to me, rather than tbat my imderBtanding wsb iiisuf&- 
cient to grasp it. 

Soso. Tou onght not to be afraid of (his, but on th< 
contrary to remember, that it frcqucntly hnppena 
diBcoorsing on any question, tbat God unfolds 
iad beforo concealed; you ought alao ta tru 
graoe of God, tbat if you freely impart whnfc you havi 
freely reoeived, you will be counled wortby to recei' 
lihose higher thinga wbieb you have not yet attaintd 

Afuelm. Tliere is alfio anotber cauae for which 
see that it wiU be bardly possible, if at all, to 
fally on this matter which is bcfore ns ; for to do 
18 neoefisary to have a knowledge of the nature 
power, neeesiity, vntl, ond certain other things wbi 
are so circumstaneed tbat no one of them can be coH' 
Bidered fully without the othcre; and to treat thera 
thufl requircB a work of itself, not very easy, as it soems 
|to me, aad yet not altogether usclcss, for ignorunco 
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about them makea aome thinga difficult which by know- 
ledge become easy. 

Soao. On these points you caa apeak briefly in 
their propcr place, bo that w^ may have what ahall 
euffice for the present work, and what more haa to be 
said we inay defer to another time. 

Anselra. Thcre is another conBideration which makes 
me draw hack very much from yoiir requeBt. The 
Bubject iB not only of great importance, but in that it 
'is of One in excellence more exalted than the Bons of 
men, so aleo it requires reasoning exalted abore the in- 
tellcct of men. For this reaBon I am afraid lest, even as 
I am often indignant with unskilfd artistB when I see 
our Iiord Himself painted witb a deformed figure, so it 
roay happea to myself if I preaume to deface so gloriouB 
a Bubject with an uncultivated and contemptiblo atyle 
of speaking. 

Boso. Tet not evea Ibia ought to deter you. Be- 
cause, B9 you alluw any one who oan to aay the thinga 
in a better manner, so yoa do not prevent any one who 
is displeaaed with your atyle from writing in more i 
polished language. But, that I may cut short all your 
excuaea, I ask you to do thia not for the learoed, but 
for me, and thoae who make the request with me. 

AiiMelm. Well, ainee I aee your importunity and ' 
theire who with you make this request out of eharity 
and pious zeal, I will try to the utmost of my power 
(by the help of God and your praycrs, which you who 
ask thiB of me have to this end oftea pTomised me) not 
Bo much to shew you what you are ia searoh of, 
Bcareh with you. I wish, howerer, all that I eay 
be received on theBO terma, viz., that if I shall 
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made any statement ■unconfirmed by a greater autho- 
rity, altlioiigh I may secra to haye proved it by reason, 
yet that it be not received with any otber certainly 
tban tliat it appeara to me at present to be tlius, until 
God ahcw it me moro olearly to be otberwise. EetauBe 
if I Bhall bave been in some measure able to answer 
your question Batiafactorily, it ougbt to follow as a 
certaiuty tbat one wifler fhan I am would he able to do 
tbis more fully; nay, it must be ollowod that whatcver 
any man is able to say or know on the suhjeot, 
bigher re.isons for bd great a thiug still remain 
discovered. 

Soao. And therefore tfl be discovored, to uae 
words of unhclievers : for it is right that, when wb 
study to inquire a reason for our faith, we Bhould briug 
forward the ohjectiona of thoge who are by no means 
willing to oome to the same faith without reason. Forl 
although they ask for a renaon because they do uot 
bclieve, and we because we do, yct it ia one and the 
Bame thing which we aak ; and if you make any answer 
■whicli Bacred authority appears to oppose, I ani atj 
liborty to bring it forward so that you may explain how 
it does not really oppose. 

Antelm. Say whut you think fit. 



t»^l 



CHAPTEE III. 
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, tTafaelieverB, who seoff at our BimplicJty, 
us, tbat wc do God an iiijury aud iosult wiM 



CUR DEUS HOMO. 



^^Tra BBflert ttiat He came down into the womb of tbe 
Virgin, ihat He was bora of a woman tbit He grew 
up on the nourishment of milk and iuan b food and, 
not to speak of many olher thiuo^s which do not Beem 
hefltting the Deity, He underwcnt wcarmes'" hunger, 
thiret, Btripes, and the croas, ond death betwcen the 
thieveB. 

Ansehn. We do not do God any in.iury or insult, 
but we giTe Him tlianka with all our heart; we praise, 
and we publish the unspeakable depth of His mercy, in 
that 80 wonderfu!lj ond beyond conception, out of ao 

i manv, nnd great, and deaerred evila uuder which we lay, 
He hoa restored us to so many and great undeserved 
gftod thinga whieh we had loat, and baa thua raanifested 

I His greater love and goodness toward ua. For if they 
would diligently consider how fittirjg jt ia tliat the 
resloration of man should be hronght about in tliis way, 
ihij would not scoff at our simplicity, butwould praise 
with n3 the w isdom and goodness of God, Since it was 

Irinht that as by man's disobcdienco death passcd upon 
tbe humau race, so by the obedience of Man should life 
be reitorcd And like as sin, which was the cause o£ 
j our condemnation, had its beginning from a woman, so 
' ehould the Author of our righteousnesB and salvation 
be born of a woraan; aud as the devil, by the tasfing 
o£ a troe overciirae man whom he persuaded to do it, 
ao by the Passion on the Tree, which he brought 
aboot, sbould he bo overcome by Man. There are also 
many other thinga which, when carefiilly considered, 
mfloifest the unspeakable bannony of our redemption 
eSected in tbia way. 
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CHAPTEB IV. ^tf-^ 

E4R TO raBBLtEYEIlB 



] 



Boso. Ail iheee things it muat be allowed are 
beautiful, and llke oertain pictures, but if tbere be uot 
Bometliing Bolid on wbicb thej reHt, tbey do not Beem 
to HatiBfy unbelieverB why we ougbt to believo tbat it 
waa God'B -will to suffer wbat we say He did. For bo 
■who makes a painting, choosea aome Bolid BubBtance on 
which to paint, bo that what he paints may endure. 
For no one painta on wftter or on air, because on thein. 
no traoeB of the pictuie would remain. "Wherefore, 
wben we put forward tbfiBe ooincideneea which you 
mention, tiey are to unbolievers but pictures of faets, 
Bince Ihey are of opinion that it ia not a real fact, bufc a 
mere figment that we believe, aad tbink wo, aa it were, 
paint upoa a cloud. There muat, therefore, firat be 
sbewn a reaaonable foundation of truth, tbat ia to say, 
a necessity whiob may prove tbat it was right or even 
poBsible for God tobumble HimBelf to tboBetbingswhicb 
we have before mentioned. Aud then, that the body, 
aa it were, of tnith may ba more beautiful, those coin- 
oideacea may be sct iortb as colourings to tbe body, 

jimelm. Doea it not seera a sufflciently neceaflary 
reaaon why God should do whut we say He did, when 
we considcr tLat the whole humau race, that bo precions 
work ol Hia, was utterly lost; tbat it was not fittiag 
that what God had purpoaed for man diould cj.ue 
eutirely to an end, ond tbat that aame pui^se of HJB 
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GDuld not be efEuctcd unleea tlie humm r 
free by ita Creator Himself ? 



CHAPTEE V. 

THiT THB HBDBMPIION OJ- MAN OODLl» NOT I 

So«o. This same delivQrance, if it cottld in any 
be aaid to have been effected hy aay oiher than the 
Peraon o£ God, (either by an angel or a man,) the 
hmaan mind would much more readily receiye it. Fop 
Ood was ahle to make a man without sin, not indeed 
from the sinful lump [of fallen nature], nov from any 

m, but hke as He made Adam, and by euch an otie 
it would seem He might have effectfid the Bame work. 

Antelm, Do not you peroeive that if any other peraon 
irere to redeem a maii from etemal death, tlie redeemed 
Q would be rightly judged to he his sorvant? And 
)f thifl had bo happened, man would hy no meana have 
been restored to thut dignity which would have been hia 
had he not sinned, ainee he who woiild otherwise have 
been servunt to none but Ood, ond equal to the angels 
gs, would thuB beoome servant to one who 
was not God, and to whom the angcls were not 
Bubject. 



J 
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HOW rNBKUEVEBS YISO FAnLI WtTH US 
FKSTEB HL3 LOTE TOWAHB U8, AN» T 



1 



Soto. ThiB ia what they wonder at ao mueh, that we 
call ttia redemption our dehveraace, For, say th^y, 
in what captiYity, in what prison, in whose power were 
you held, from which God could not have dehvered 
you except by redeeming with Buch lubourB, and at liiat > 
■with His own blood? And when we tell ihem He re- 
deemed ub from our sins, from His own wrath, irom 
hell, and from the power of the deyii, whom He eame 
to fight and conquer for us, beeause we were unahle to 
do so ourselves; He alao re-purohased for us tlie king- 
dom of heaven, and hy doing all thiB in thia munner, 
He ahews us how much He loved us; — when we leil 
tliem thJB, they answer, If you. say that God, who youl 
teU U8 crcated all things hy a word, wafl uuable to do 
all thia hy a simple eommimd, you refote youraelvea hy\ 
making Trim not Alniighty, Or if you eonfeas that He 
WflB aile, hut not icUling to do it, except in this way, 
how will you shew Him to he wise, whom you affiim 
to have suffered without any reason things bo uubefit- 
ting Him ? For all these things which you bring for- 
ward depend upon Hia will; for the wrath of God is 
nothing elso than HiB will to puaiah. U', thereforo, H& 
does not will to punish ihe sina of men, raan is ftW 
frora his BinB, from the wrath of God, irom hell, aac^ 
from thu power of the devil, all which tbiags h 
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, oa aecount of his sinB; he also receives what h 
depriTed of on account of the aaine Bins. For in 
power is hell, or the devi], or whoso is the kingdom a 
heaven, but His who made all ttinga? "Whatffl 
things, therefore, yon either dread or look forward 1 
with longing, these are Bubject to Hia ■will whifll 
nothing can reaiat, WTierefore, if He were um 
that the human ruce Ehould he saTed, except i' 
way wiiieh jou apeak of, when He could do it by B 
fiimple will, see how, to eay the Ifiaat, you oppose I 
wisdom. For if a man wero without any rei 
that with groat lahour which he could have done wifl 
ease, he would certainly not he judged wiae hy any 03 
And foraamucli aa you tell us that God thua shewi 
you how much He loved you, this is not to be 3 
lended with any reason, linless it he shewn that i 
could not have heen saved any olher way. For if % 
could not in floy other way, thea perhapa there wodi 
have heen a neceasity for Him to aliew His love ; 
way. But now, when He eould have aaved ii 
some other way, what reason is there that, for the si 
of ehewing His love, He ehould do and suffer what y 
aay He did? Does He cot, then, show to the g 
angels how much He loves them, though for thom I 
does not suffer such things ? And as to what 
of llis comiug to flght for you against the devil, i' 
what sense dare you bring this forward? Does i 
God'B omnipoteace reign everywhere ? How, 
the eonquest of tho dovil must God needs co 
from heaven? These are what unbtdievera s 
to object agaiust us. 




THAT TUH 

Bdt tkat olher reaBOn we nro accuBtoniei to gii 
to wit, that it was necessary (debuisse) for God, in 
order to deliver mao, to contend againBt the devil by 
righteousneaB, before thut He did bq by might; so that, 
Bince ihe devil had slain Him in whom there waa no 
oause of death, and who was God, ho should justlj lose 
that power which he had oTer siimera, otherwise God 
■woTild have done him an iDJustice, since he held pos-^ 
BeBsion of man justly, for he had not taken him captivei 
by violencc, but the said maa had givea himBelf up toj 
him of his own accord. 

ThiB argument, then, I do not see the foroe 
Tor if the devil or man had bcea their 
belonged to nny one dse than Ood, or I 
in any one else'8 power than God's, perhapa thia 
fljgumcnt might he righlly nBpd; but when neither 
the dcvil uor man helong to any one else but God, 
and out of the power of God neither of them exist, 
what cauae is there for God of neeesslty to plead 
with Hia own, cfinoemiiig Hia 
but merely to puuish His servaut, who persuaded 
Mlow-servant to forsake thiir eommon Lord 
over to him, and as a traitor had received tbe n 
as a tbief a fellow-thief, togethcr with what he had 
stolen from his Lord ? For each of them was a thief( 
unce the one, at the other's perauasion, bad atolen him' 
lelf from hifl Lord. If God were to act thus, whi 
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could be done with greater justice? Or if God, 
Judge of ali, were to take man, who is, aa we se 
own poBaession, out of the power of ono who i 
justly takefl possession of him, whother for the pi 
oi punishing him in sorae otlier wny than by the 
strtmentttlity of the devil, or ior the purpose of api 
Lim, what injustice would there he in thii 

[ although it bo just for man to he toi-mented by 
devil, yet the dcTil would be unjust in tormenti 

[him? Man, indeed, deBcrved to be punished, and 
none more fitly than by him at whuse perBuaaion. 
had eonseuted to sin. But the devil never meriled 
right to puaish him, nay, he would do this with 

(greater degrec of injnstiee, ia that he wus not drai 
to it hy auy lova of justice, but was impelled by 
inatinct of malice, For he did not do this at 
command, but in His incomprehensihle wifidora, 
- ord reth well eveu evil things, by Gi)d's permiBBion. 
And I BuppoBe that they who think that the 
has Bome just claimB to the poBaesaion of man, are ' 
Ihis opinion becauae thcy see it is just that mau s 
be delivered up to be tormented by tho devil, and ji 
that God sbould permit this, and on thut account th( 
auppose tliat it is just that the devil should hring 
tornient upon man. For it happens sometiraeB that 
Bame thiug viewod in different aspects is both just 
unjust, and for this reason is pronounced by thoBe wl 
do not closely look into it, to be either altogether ji 
or altogether unjust. For instance, it happens tbat 
nmn strikeB au iunocent mau uujustly, for which 
justly deserves to bo struck himself j still, if the 
Btruck ought not to avenge himself, and yet does sl 
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tiie man who Btruck him, he docs this unjnstly, 
this blow on the part of him who returns the hlow 
unjust, because he ought not to have avengcd himsf 
but on the part of him who is struck it is just, bBcauBo 
ty nnjiistly Btriking another he justly deserreB to be 
Btrack himaelf. Tberefore in different aspecta the aBme 
aetion ia both just and unjust, because it may happen 
to be pronotmced enlirely juat by one or entirely unjuat 
by another. Hence, in thia manner thc devil is said 
to torment inan justly, becauBC God permits this juatly, 
and raan Buffpra it justly. Here, however, where man 
is aaid to suffer juatly, he ia not said to sizffer justly by 
reason of hia own justice (*«a jaeiiliu), but because he 
18 punished hy thc juat judgraciit of God. 

But if that handwxiting of ordinnncos which the 
ApostJe aays was againat us, and waa hlotted out by the 
death of Chriat, be objected, and any one think that by 
that is meant that the devil might, hy the handwriting 
oT B. certain agreement in justice, eiact from man ain 
as interest for that first sia to which he persuaded 
and aJao as the penalty for sin, bo that by this he v 
seem to prove hia jufit claima upou man, — I b 
means admit it to be so undorstood. For that hand- 
writing is not the devirs, hecause it ia called the haad- 
writing of ordinanees, But the ordinances «re not the 
devirs, but God'B. Since hy the juat judgment of God 
they wcre ordoined, and aa it were conflrmed by the 
handwriting, bo that man, who bad willingly sinned, 
ooTihl hy himaelf avoid neither ain nor the penalty o£ 
an; for "he ia a wind thnt passeth away and cometh 
sot again," and " he who committeth sin ia the Bervant 
of sia;" neither ooght he who aiiiB to be let 
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pimished, nnlees mercy spare the sinner, set him &^^4 
Bnd restore him. 'Wherefore we ought not to belieTQ 
that by thk handwriting can be discovered any juat 
caUHe on the devil'B purt tbr hia turmcating of n 

In fact, aa in a good ani,'el tliere ia nn unrighteo 
■whatever, so in on eTil angel there is no righteouBneBS 
at all. There was therefore jn the devil no righteous 
cause why God should not for the deliveranee of naaa 
put forth His Btrength against him. 



CHAPTEK VIII. 

HOT, ALTHOTTQH THB HHMILIATIONS WHtCH WB A 

10 CHBIST HO nOT BELOKG TO HIS QOBHBiP, TBT IT BBBIl|| 

i CNFITTEWG (inconvetiiens) th 

E ATTKIBUTED TO HIM Afl MAN ; AND Hl 



Antelm. The will of God onght to Buffice ua for 9 
reaaoD when He doea a thing, although we may not b 
wty He 80 wiUa it, for the will of God ia i 
reasonable. 

Boao. That is tnie, if it be admitted that God e 
■will tbe way in whicb it is done, Many, how 
by no means allow that God wills a thing, if it s 
coEtrary to reason. 

Angelm. What doea there eeem to you contrary t 
reason, in our confessing that God willed thoae thi 
which we helieve in concerning His InEarnation? 

Jioso. To apeak briefly, it seems eontrary to r 
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High should Btoop to Bueh huimliatioi 
Almighty ahould do anything with 

ey ■who say thie, understand not what 
'or the Divine nature we assert without 
" ipassiblo, neither ean it in any way ha 
tB loftiueBB, nor can anything which it 
toil ta it. But WB say that our Lord 
reiy God and very Man, one Person in 
I two NaturcB in one PerBon. Where- 
y that God auffered any humiliation 
not imderBtand thia of the loftinei 
1 nature, but of the infirniity of th( 
which He took ; aud thua it ia niimi- 
1 no way eontradiots our faith, For 
iQ Uiia we do not aignify any humiliation of the Divine 
Bubstance, but we Bhew that therfi is one Person of God 
and Man. In God'H Incamatioa, therefore, ao humilia- 
tion of Qis nahire is understood to have taken place, 
but inaa's nature is bolieved to be exalted. 

Boso. Be it so : nothing, then, is to be taken 
applied to the Divina nature which is said of Chi 
ttfter the infirroity of Hia human nature, But stiH, 
how can it he proved just or reaBonable for God to have 
allowed that llan, whom the Father called His own 
beloved Son, in whom He was always weU pleased, and 
■whom the Son caueed Himself to be, so to treat Him- 
self, and be trcated hy othera? For whut ju^tice 
there in delivering up to death instead of 
Man of all men the most just ? What man would not 
be judged worthy of eondemnation if he were to con- 
denui an iunocent pcrson, in ordcr that he might set a 



] 



ifl 

.he^™ 
'or 
od 
jlace, ^l 

stiH, S 

wn 1. 



■^ 



CUR DEUS BOMO. 



guilty one free? Tlie oaBs is therefore reduoed to tho 
Bame degree of iinfitness {inconvemens) as iv^as mon- 
tioned above. For if He wero able to savo ainiicra in 
no other way tlian by condemning a just Man, where ia 
His omnipotence ? but if He were able, bitt not willing, 
how fihull WB defend His wiadom nnd justice? 

Amelm. God the Father did aot, in tbe way you 
seera to understand it, treot that Maa; nor did He deli- 
ver to death an innocent person instead of a guilty one, 
For He did not compel Him to die, or allow Him to be 
Blain against His wiU; hut the Eame Man, Hiniself, 
underwent death of Hia own free will, that He might 

BoM. Well, tliongh it were not againat His will, 
Bince He cocscnted to tlie will of the Father, yet in 
8ome sense He appeara to have compelled Eim, by com- 
nianding Him to do it. For it is said that Christ 
"huiubled Himself, and became obedient" to the Fa- 
tlier, "unto death, evcn the death of the Croas. For 
which oausc God alao hath highly cxaltcd Him';" and 
that "He learaed obedience by the things which He 
Buffered'';" and that the Father "apared not His own 
8on, but delivered Him up for us aU"." And the aame 
Son says, "I came not to do Mine own will, but the 
will of Him that sent Me''." And when about to enter 
on Hia Pftsaion, He says, " Aa the Fathor gave Me com- 
mandment, even bo I do';" also, "the cup which My 
Father hath given Me, shall I not drinlc it* ?" And eke- 
where; "Father, if it bepoBsible, letthiscnp passfrom 
Me: ncvertheless, not as I will, but aa Thou witt<.'* 
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And again: "Father, if thia cup raay not paes away 
from Me, escept I drink it, Thy will be done''." In aJi 
these places Christ appeurs to havc undcrgone death 
rather &om ohedience compclling Uim, than from HJA' 
own wiU dispoBing Him t« it. 



CHAPTER IX. 



I 



SOS ;" ABD "nOT iS 1 WILL, BTJT iS THOU WILT." 

Antelm. Tou do not, I think, clearly 'diatbgiush 
between what He did from obedience requiring it, and 
irhat waa done to Him heoause He kept His ohediesiee, 
which He underwent, though ohedience did not 
quire it. 

Saao. I mufit have you exploin this more clearly. 

Amelm. Why did the Jews persecuffi Him e 
nnto death } 

Soso. Eor notliing else but that in His life and con- 
Tersation He invariably held fast truth and juatice. 

Amelm. And this, I BuppoBC, hecause God reqnires 
it of Bvery rational creatare, which is bound to do it 
ttam ohedience to Qod ? 

Soio. So we must confesa. 

Aneehn. This obedience, therefore, that Man owi 
fo God the Fafher, and the human nature to the 
Tine; and this the Fnther required of Him. 

£oio. No one doubts this. 
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Ansehn, Here, then, you have what He did from 
obedience requiriDg it. 

JB080, 'Tme; and now I see that whatever was 
brought upon Him, because He persevered in obeying, 
He underwent. For death was brought upon Him be- 
cause He persisted in obedience, and this He under- 
went ; but how obedience should not require this, I do 
not understand. 

Anselm. If man had never sinned, ought he to have 
suffered death, or ought God to have required death 
of him ? 

B080. As we believe, man would neither have died, 
nor would death have been required of him : but I wish 
to hear from you the reason of this. 

Anselm. You do not deny that the rational creature 
was made just, and for this end, viz., that it might be 
blessed with the enjoyment of God ? 

B080. No ; I admit that. 

Anselm. But you will not surely think it befitting 
God that He should compel, without any fault of its 
own, that to be miserable which He had made just, in 
order that it might be blessed : for, for a man to die 
against his will is to be miserable. 

JBoso. It is clear, that if man had not sinned, God 
would not justly have required death of him. 

Anselm. God therefore did not compel Christ, in 
whom was no sin, to die ; but He Himself of His own 
will underwent death, not from obedience requiring 
Him to forsake life, but because obeJience required 
Him to keep righteousness, in which He so constantly 
porsevered, that by it He incurred death. It may also 
be said that the Father commanded Him to die, since 
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He commanded that by which He incurred death. 
Thus then, " as the Father gave Him commandment, 
even so He did;" and *'the cup which He gave Hira. 
He di^ank ;'* and He ** was made obedient" to the Pather 
"iinto death;" and so "leamed He obedience by the 
things which He suffered," — ^i.e., He leamed how far 
obedience should be kept. For the word which is used, 
**He leamed," maybe understood in two senses; for 
**He leamed" means either He made others to learn, 
or that He leamed by experience that which by know- 
ledge He was not ignorant of before. But when the 
Apostle had said, *'Hehumbled Himself, and became 
obedient unto death, even the death of the Cross," he 
added this : " wherefore God also hath highly exalted 
Him, and given Him a ^Name which is above every 
name." Similar to which is what David said: **He 
shall drink of the brook in the way, therefore shall He 
lift np His Head^" This, then, is not so spoken as 
though He could in no way have attained that ex- 
altation, except by this obedience unto death ; and that 
exaltation were conferred on Him solely as a reward 
for this obedience. For before He had suflfered, He 
said that " all things had been delivered to Him of the 
Father^" and that **all that the Pather had were Hisi." 
But since He Himself, with the Pather and the Holy 
Ghost, had ordained that He would 11 ot but by His 
death display to the world the greatness of His power : . 
when, therefore, what had been ordained to be done no 
otherwise than by that death, is done by it, it is not 
improperly said to be done on account of it. 

Por if we intend to do a thing, but purpose to do 

* Ps. cx. 7. k Matt. xL 27. * John xvi. 15. 
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Bomethiug ehe first, by whicli the other may come to 
pasa ; when now that which we wished fo precede it 
has been doae, if what we intended tskes place, it 13 
rightly eaid to be done on accoant of this, since that 
which delayed ite accomplishment has been dose ; be- 
cause it had been purposed not te he accomplished, ei- 
cept throTigh ihe means of the latter. For instance, a 
river, which 1 may crosa either on horBehaok or by 
boat, I rcBolve that I will not crosB encept by boat; 
aod on thia accou&t dclay crossing, bccaiiae the boat 
is not there : when now the boat oomes, if I crosB, it is 
rightly aaid of me, The boat was ready, and therejbre 
he crosaed over. And we Bpeak thus not ooly when it 
ia hy means of thut which we reaolved should precede 
it, but even wiien it is not hy meana of, hut only atter 
that, tlmt we resolve to do anything else. Tor inBtance, 
if a man puts oS taking food, becjiuBe he hos not yet 
that day heen tfl the celebration of the Holy Eucha- 
risti Vhea he has acoorapliBhed what he had made ap 
his min rl to do first, it ia not improperly said to him, 
Take your food now, because you have now done that 
for which you put off taking it. Far less strange a 
mode of esprcssion is it, when Christ is said to be ex- 
alted on account of Hia having liudergone death, by 
meQns of whioh, and aller whiuh, He had determined lo 
bring about that exaltation. Thia may be understuod 
also in Ihe way in which we read that the same Lord 
" inoreased in wiadom and lavonr with God™ ;" not that 
it was so literally, but that He so act«d aa if it Imd 
been bo. For He was exalted after that death, as 
thongh He had been eo on account of it. 

- Lnke li. S2. 
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Again, when He sajs, " I canie not to do Muie own 
■wil!, but the will uf Him tliiit scnt Me," it is j ust like 
that other word, "Mj do.jtrine isnot Mine";" for what 
a niaE has not from hiitiBelf, but frora. God, that he 
ought to ciill not 80 rauch hia own, as Go(i'8. For no 
man halh the truth which he teaches, or the righteous 
■will wiiich he eserciBcs from hiinBelf, hut iroriL God. 
Heace Christ eame to do not His own will, but Hia 
rather'a; hecause the righteoua will which He hfid 
was not from His hnman, but from His Diviue nature. 

But that " Ood Bpared not Hia own Son, but delivered 
Eim up for U3 ali," is nothiug else than that He did 
not rescue Hiiu. We £ad many iujstances of this sort 
ioHoiy Sciipture. 

Agaia, where He Bays, "Pather, if it he possible, 
let thia oup puas from Me ; nevertheless, not as I wiU, 
liut aa Thou wilt;" and "if this cup may not pasB 
away from Me cxcept I diink it, Thy will be done ;" 
He significB by His own will the iiatural desire for 
aafety, by which His human fleah ahranlc from the pain 
of death. But again, He spe^iks of His Father'a will, 
not that the Falher willed the death of the Sun, ralher 
than His life; hut that the Father willed that the 
hutiian r.ice should not be restored, unleas mjjp ahould 
do some act as great as waa that death. And because 
teason did not retiiiire ihat of Hiiii which no one eJsff 
conld do, therefoie the Sou says that He wilJed Hia 
owii denth, since He chose rather to snffer it, thnn that 
the hliman race Khould not he saved ; aa though He 
were to say, " Since Thon wiUeat not that the recon- 
ciliation of the world ahould bc accomplished in BI17 
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other way, I say that Thou in this way willest My 
Death : let Thy will then be done, i e., let My death 
take place, that so the world may be reconciled to Thee." 
Por we often say that a man wills a thing, becanse 
he ddes not will another thing, which if he did, what 
he is said to will wonld not take place : as when we 
say that a man is willing to put out the candle, when 
he will not shut the window, through which the wind 
comes in which puts out the candle. Thus, then, the 
Pather willed the death of the Son, because He willed 
that the world should only be saved by man doing 
flome act as great as I have just mentioned. And this 
was to the Son who willed the salvation of men, since 
no other man was able to do it, the same as if the 
Pather had commanded Him to die; and hence, "as 
the Father gave Him commandment, even so He did;" 
and "the cup which the Father gave Him He drank/' 
being *'obedient even unto death." 



CHAPTER X. 

AGAIN, ON THE SAMB QUESTIONS ; HOW THET MAY BB BIGHTLr 
UNDERSTOOD IN ANOTHER WAY. 

It may also be rightly understood that, by that 
pious will of His, by which the Son was willing to die 
for the salvation of the world, " the Pather gave Him" 
(not, however, compulsorily) " the commandment," and 
'* the cup" of His Passion ; that by it also He " spared 
Him not, but gave Him up for us," and willed His 
Death; and that the Son Himself "became obedient 
unto death," and "leamed obedience by the things 
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vrhich He Butfared." Por lite as, aocording to His 
hiiirian nature, He had not the will ta lire righteoualy 
from Himaelf, but from the Father : ho also that wiil, 
by which (in onler to do ub a greater good) He willed 
to die, Hb could not have had but from " the Fathor 
of Lighia," frora whom cometh "eyery good and per- 
fect gift;" and aa the Fathei ia aaid to draw by giving» 
"the will [to come] ; so it ia not an impropor expresdon 
if He be aflserted to impel. For as the Son saith of the 
Father, " No maa cometh onto ile, cxoept the Pather 
draw him" ;" so He might have adii, " exoept Ihe Fa- 
ther impel him." Similarly, He might have shewn 
no man hasteneth to ivath for My Harae'8 sake, ex- 
oept tho Father hath impelled him, or drawn him. 
For since every maa is drawn or impelled by his will 
to do that which he undeviatingly wills, God ia not 
inaptly said to draw or impe!, when He gives Euch 
a will; though in thia drawiug or impeiling no violent 
neceaaily ia un^erstood, but a wiUing and loving holding 
faet to thc good will which haa been received. li^ then, 
it caimot be dcnied that in thia mannei' the Father, by 
the gift of that good will, did draw or impel the Soa to 
death ; who does not pcrceive, that by thia means He 
" gare Him the commundmeflt" to undergo death will- 
ingly; and that He "gave Him tbe cup," which He 
drank not iinwillingly ? And if the Son bc rightiy said 
to httve spared not Himself, but of His own free will to 
havB given Himaelf up for ua ; who can aay that it is 
not rightly said that "tlie Father," from whom He had 
thi» will, "spared Him niit, biit gave Hira up for us," 
and willed Hia deatli? Thus also wna it by unwaver- 

• Jalm tL 44. 
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ingly Biid wjllingly keeping the will He reeeiped from 
the FaUier, that the Soawas "made obedieEt" to Him, 
eren " unto death ;" and " learaed, from the things 
which He sufFered, obedience ;" i.o., how great thinga 
may be dono by ohedienoe. For tien only is there 
trne and uufeigned obedience, when a reoaonable na- 
tiire, not by necessity, but of ita own accord, keeps the 
wiU received by it from Gcid. 

We may alao in variOEis other wayB understand 
how it waa that the Falher willed the death of the 
Son, although what have been mentioned may suffice. 
For aa we say that he wills a thing who causes another 
to will it, Bo also we Bay that be wills a thing who, 
though he does not cauae anotber to will it, yet ap- 
proves of him becauae he willa it : aa, for inatance, 
when we see a man bravely anfFer misfortune, in onJer 
thar he may accomplish a good ead which he wills; 
although we confess that we wish him to bcar that 
peiialty, yet wo do not wiah, or lovo, the penallv he 
midergoes, but his will to undergo it. He also who 
can forbid a thing taking place, and does not, we are 
accustoraed to aay wilis what he does not forbid. 8ince, 
therefore, the will of the Sou was pleasing to the 
Father, and He did not forbid Him either to have that 
will, or to perform wbat He willed; it ia rightly af- 
firmed that He willed that tho Son should undei^ 
a death so pioua and so beneficial in its results, althuugli 
He did not love the penalty itaelf which He incurred. 

Again, He said that " the cup eould not pass &om 
Hira escept He drank it :" not that He could not have 
ovoided death, if He had wiahed ; but aince, ae haa been 
said, it waa imposaible for the world to he Baved by kdj 
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otlier meaiia, He unwaveringly wished rather to suffdr 
deatb, than that the world Hhould not be saved. But 
the reaaon why He said those words was, to teacli tis 
tliat the human race could not he saved in anj- other 
Wtty than by Hie death, and not to shew that He 
counted as of no aouBequence the avoidiug of detitb, 
Whatever things like these which have boen mentioaed 
are eaid of Him, are thus to be eiplnined, so that He 
may be understood to have died not from any neoesaity, 
but of Hie own froe will. For He was Almighty, and 
nf Him it ia written, that " He was offered because He 
Himself willed it," {obJatm eet, quia ip«e voluit, — 
Vulg., Is. liii. 7). And He says Himaelf, " I lay down 
^y liie, tbat I may take it again ; no man taketh it 
from Me, but I lay it down of ITyBell': 1 have power 
to lay it down, and I have power to take it againP," 
Therefore, what He does by Hia own powtT, and by — 
His own will, He oan by no means be rightly said tA:l 
be oompelled to do. 

Boso. This one point, though, that God perraitted 
Him, even though wilHnK, to he so treati^d, does not 
seem a mode of dealing befitting such a Father with 
guoh a SoQ. 

Antelm. Nay, on the contrary, it is most befitting 
suoh a Fathei' to consent to such a Son in Hia will to 
do an act tbat shall redound to the honour of God, and 
prove the cause of the aalvation of men, which could 
aot be aecomplished any other way. 

SoiO. On tbis point we are els yet at issue, viz., 

how can it bo ahewn that that death was reaaonable or 

' Slnce if it were not, it seems that it would 
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neither have been right for the Son to have willed i^ 
nor for the Father to have requirod or permiited it. 
The queMtioa therefore ia, why could not God havo 
saved man in some other way ; or if He could, why did 
He wiU this way ? Kow it not only aeema Tinbefitting 
Glod to have aaved man in thia way, but also it doea 
not appear of what avail that death was for the aalva- 
tion of man. For it is a. strange thing for God bo to 
delight in, or stand in need of, the blood of au innocent 
peraon, && thot without hia being blain He would not, 
or could not, apare the giiilty. 

Anselm. Since in this queation you aocept the poai- 
tion of those who will believe nothing before it haa 
been demonstrated by reason, I will maJce thia compact 
■with you, viz., that noae, not even the leaat unfitness 
or contradiction, be allowed by ua to have place in 
God ; and also that no reaaoo, not even the weakest, 
unless a stronger oppose it, be rejected. For as any 
nnfitDeas or contradiction, however smaU, with God m- 
volvi'3 iiKposnihilitff; ao any reaaon, however amall, im- 
leaa it be contradieted by a greater, involves neceasit!/, 

Bo»o. Most wiliingly do I accept this compact to 
be observed by both of us in this matter. 

Ajmelm, Tho question ia then only of the Inoama- 
tion of God, and of tiiB thinga which we bolieve of Him 
atter He becamo Man. 

SOIO. It 18 SO, 

Amelm. Let us suppose, then, that the Incamatioii 
of God, and the things «e aay of Him as Man, had neyec 
taken plaee ; and Jet it be agreed between us, that man 
was formed for hlessedness, which cannot be bad in 
thia life ; alao, that no one can attain to that hlcsaed- 
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iieBS but after forgiTencss of his ainB ; ttiat no man csn. \ 
pasB through this life without aia ; nnd that Bome faith 
iu these thinga is mecoBsary to eternal Bulvation. 

BosQ. Be it so ; (br nothiug in this appears onhe- 
fitting God, or impossible to God. 

Anaelm. The i-emissioa of siiis thea is necessary to 
man, in order that he may attain to blesaedness. 

Soio. So we all hold. 
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Angelm, We nmst therefore inquire, for what reason 
God doea forgive men iheir Bins ; and that we mHy 
make this more clear, let ua first see what it ia to sin, 
and what it ia to make satiafaotioa fot sin. 

Boao. It is your plaee to expiain, and mine to 
atf«nd. 

Angelm. If either angel or man had always rendered 
to God what thcy owed, they would neither have ever 
Binned. 

Soso. I cannot say anything to the contrary. 

Ansehn. To sin, Iherefore, ia nothing else than not J 
to render to God His due. 

Sogo. "What ia that debt which is dae from us to 
God> 

Anselm. The entire wiU of a rationol oreature ought, , 
to be subject t« tbe uill of God. 

£oso. True enough, 

Aniehn. Thia is the debt which botb angel an^fl 
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sicH ; and every one who doeB not pay tiiis, 
ia righteouBness or rectitude of will, whioh makf 
juBt or right in beart, i.e., m will ; this ia the sole 
entire honour which 'we owe to God, and whicli 
requirea of us. For such a will, when it caa be ei- 
ercised ftlone, does works well pleasing to God; becanse 
without it no work is pleasing to Hira. He who does not 
render to God ihis honour whieh is due to Hini, roba 
God of what ie His owa, and dishonoura God ; and this 
is what it ia to ein. Moreover, so long as he does not 
pay that of which he has robhed Him, he continues ia his 
fault; and it 'm not enough to reatore God only wbat 
^he hos taken away, hut ho ought also, to make amenda 
for the inHult done to God, to restore niore than he t«ok 
away. For as it is not sufiiciont, for one who injures 
the health of another, to restorc him to (hat hoalth, 
unlesa he aJso make souie amends for the injury he hOB 
done by causing him pain ; bo he who wrongs the 
honour of any one, does not do euough when he re- 
stores hia honour, unless, according to the misuhirf 
done hy dishonoiiring him, he restores soraelhiug to 
plcase him whom he haa diahonoTired. It must elao 
ba aoticed, that when a. man paya what he has takea 
away unjuatly, he ought to gire what could not have 
been requirod of him, had he not stolen what waa 
another'a. So, therefbre, is every one who sins b lund 
to pay hack the honour of whieh he haa rohbed God; 
and this is the satiGfaction which every ainner is bound 
to make to God, 

Bo)o, To all thia, as we agreed to foHow reason, I 
have no^iing to object, although yoa somewhat terrify 
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CHAPTEE Xn. 



■WHETHER IT WOUtO BB flTTINO IQR GflD TO KEMIT SIK8 BT 

Ajuelm. Let na go baok to tlie Bubjeot, and sea 
whether it would be fitting for God to remit sins by 
mercy alone, without any payment of the debt, 

Boao, I do not eee why it would not. 

Anaelm. To forgive sin thuB is simply not to puniBh 
it; and since it ia rightly ordered that Ein without 
eatisfuttioa onlj' esists but to be punisbed, if it he not 
puniehed, it is remitted out of order. 

Boso. What you say is reasonable, 

Anselm. But it is not fittiug for God to rerait any-/ 
thing out of order in His kingdom. 

£oM. I fear I shflll be guilty of ein if I even wished 
to contradict that. 

Antelm. Therefore it is not fitting for God to remitt 
Bin thua unpunished ; for then God would bo regard- 1 
ing as alike one who sins and one who doea not ; wliieh' 
iB not consistent with God. 

Boso. I cannot deny it. 

Anselm. Note thia also : Every one knows the right- 

eousaeBS of men to be uiider somo law, so that it raay 

' 1« reoompensed with a meaBure of reward accordiug 

to its quantity, 
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to its quantity, more or !css. ^^m 

Boso. &o we believe, ^^| 

Attsehn. But if ein is neitlier atoued for nor punishcd, t.^^| 
K it ia suhject to no law. ^^H 

■ Bo»o. I cannot olherwise stippo^e it. ^^| 

H A/ntelm. ThereJbre unrighteou^iieBs, if it be remitted ^^^| 
B by mercy alone, is more free than righteouBnesB ; whicti ^^H 
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seems very inconsistent. l^ay, this inconsistency ex- 
tends further, even to this — that it makes imright- 
eousness to be like God ; bc cause, as God is subject to 
no law, so likewise is unrighteousness. 

Boso, I cannot resist your reasoning: but when 

God commands us to forgive altogether those who sin 

against us, it seems a contradiction that He should 

I command us to do this which it is not fitting for TTiTn 

to do Himself. 

Anselm. There is no contradiction in this; because 
God commands us this in order that we may not pre- 
Bume upon what belongs to God alone. Por to take 
vengeauce belongeth to none but to Him who is the 
Lord of all ; since, when earthly powers do this rightly, 
it is God Himst If, by whom they are ordained for this 
very thing, who does it. 

Boso. You have removed the contradiction which 
I thought oxistcd : but there is another point on which 
I wish to have your answer, viz., since God is • so free 
as to be subject to no law, and no one's judgment, and 
yet so kind as that nothing more kind can be conceived 
than He is, and since nothing is right or proper but 
what He wills ; it seems strange for us to say that He 
by no means wishes, or that it is not lawful for Him, 
to forgive injury done to Himself, when it is firom 
Him, that we are accustomed to ask forgiveness of 
those ofFences we commit against others. 

Anselm. It is true what you say of His freedom, 
of His will, and of His kindness; but we ought so 
reasonably to imderstand these, as not to seem to mili- 
tate against His dignity. For with Him there is no 
freedom, but to do what is expedient or what is fitting; 
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neither is that to be called kindness wluch. brings to 
paea anything imbefitting God. But in that it is said 
that what He wlUb is just, and what He wills not 
is not juBt; tiuH is not to bo understood as though, if 
God were to wiil anything incon?iat<!iit, it would be ' 
JTiat because He willed it. For if Cud were to wiU to 
lie, it does not follow tliat it ia just to lie, but rather 
that he who bo willa is not God. For to will to lie caa 
in. no way be the will of any one, excppt ihat will ia 
"which truth ia comiptedi nay, which ia oorruptcd hy 
forsaking truth. "When, therefore, it is said, " if God 
were to will to lic," it is tho same as Baying, " if God 
were of a nature that would will to lie j" eonsequently, 
it does not follow that tulsehood is just, udIcbs it be 
■nnderatood likc aa when we aay of two impossible 
"ibioga, "If tliia is, then ihat is;" when neither thia aor 
t^t really are : aa if oae were to say, "If water is dry, 
then also is fire wet ;" for acither ia true. So also it is 
cnly true to aoy, "K God wills this, it ia jiist," of those 
things which it is not inconsiBtent ibr God to wiH. Yot 
if God will it to rain, it ia juat that it should rain ; and 
if God wills a man to bo slaia, it ia just that he ehould 
be slain. "WTierefore, if it bo aot fittiag for Qod to do 
aayihing uajustly, or out of order, it does aot belong' 
to HJa iroedom, or His kindoess, or His will, to let go ' 

mpunished the sinner who doea not pay that of which 
a robbed God. 

, Soso. You haTc removod all tliat I thought could 

a objected against you. 
Anaelm. Mark now why it wouid not be 
Gud to do tliia. 

Bo»o. I am all attention to what you say. 
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CHAPTER Xni. 






B OKDBR Or Tl 
BOT ABFAX 



j^njeZi». Nothing is leBs tolerable in the order rf 
ttiinga, than that b creature ahould rob his Creator 
of the honour due to Him, and not repay Him that 
of which he robs Him. 

Boso. This ia quite clear. 

ATieelm. But if nothing is lesa tolcrable thaa a. 
nolhing ean be inore unjnstly tolerated. 

Boso. This too ia obTiouB. 

Anselm. I auppoBC, tben, you will not say that C 
ought to tolerate that, thaa which nothing can be n 
nnjust to tolerate ; viz., that a creature shonld not § 
pay God that of whieh he roba Him. 

Boso. I Bee this ia nade.niable. 

Anselm. AIso, if nothing be more great oi j 
than 0od, nothing can be more just than that -9 
prcserTes Hia honour in the disposing of eventa, 1 
the Supreme Jnatice, which ia notbing else than % 
HiniBelf. 

JBoso. Nothing can be clearer than this too. 

Anselm. Theie ia nothing, then, that Giod i 
preserve with great«r jnstice tban the honour of a 
own dignity, 
I Bo»o. X mnet allow this to be trae. 

I An»eim. Doea it seem to you tbat He -would J 

k^Rre it intact, if He ho allowed it to be taken £ 
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. Tfi-m , as that neither it should be restoredj 
robs Him of it be puni8h.ed ? 

Soso. I dare not say He would. 

Anaehn. It is necessary, then, either ibat the honour 
tsken from Him should be repaid, or that puniahment 
atould follow ; otherwise God would either not be just 
to Eimself, or else would bc impotent to exact either 
demand; wHch ie horrible eren to imagine, 

£oso. I see that aothing can be Haid with greal 
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CHAPTER XIT. 

WHiT KINO OF HONODB. TO GOD 18 IHE PDNISHMBHI OP 

BoM. But I would licar from yoa whether 1 
pimshment of the sinner le an honour to Him, t 
60, what kind of honour, For if the pnniahment of tl 
«nner be not an honoar to Him, sinoe the aii: 
not pay what ho had taken away, but ia puniaheda 
God loses Hia honour ao as not to regain it, i 
BcemB to contradict what has been said, 

Amelm. That God Bhould lose Hia own honotir i 
impoasible ; for either the ainncr of hia own wiU paya' 
irliat he owea, or God takea it from him against his 
will. For either man of his own free will exhibita 
tliat euhjectjon to Ood which ia due from him, whether 
I by not sinning, or by raaking amcnds for his sin ; or 
else God gubjetts hiiu to Himself by tormcnting him 
BgiinBt his will, and by tliis meaas ahewB Himself to,- 
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bo liis Lord, ■which. the sarae num refuses of his own 
will to acknowledge. In tiils it must be remarked, that 
liko 08 man by ainniDg takea away wiat ia God'B, so 
God by punishing takea away what is maii's. Por not 
only ia that aaid to be a maii'8 own which he already 
posaesses, but aiso that which ia ao far ia hia power as 
that he raay have it. Therefore, siiice man was so 
formed that he might have hud bleasednesa, if he had 
not sinned, when for hia sin he is deprived of blessed- 
Besa, and of all good, he paya out of his own property, 
although against his wiU, what he took away ; because, 
tdthough God does not traBsfer what He deprivca him 
of to His own uso and advantage, — as a man tums to 
his own use the money whieh he takes from another, — 
vet tliut which He dcpriveg him of, He does use for 
Hia honour, hy the TCry fact of depriving him o 
Tor hy depriviiig him of it, He provea that the a 
and all that he haa, are anbject to Himself. 



CHAPTER XV. 



SoBo, I Bgree with what you aay, But thero 4 
Bnotlier question which I ask you to answi 
■yiz., if God ought, aa you prove, so to preaerve ] 
honoTir, why doea He suffer it to be violated eve 
littie ? VoT in that it ia aiiffercd to be injnred i 
■way, it is not kppt intact or porfect. 

Atuelm. Nothing, as far as itaelf is concemed, I 
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be added to, or diminifihed from, the honoiir of God. 
For His honour is, like Himself, incorniptible, and in no 
■way liable to ohange. But when any singlo creature 
preBerves the order which is its own, and is as it were 
preBuribed to it, wbether by iastiuct or reaaon, it ia 
&aid to obey God, and to pay Him honour ; and thiB 
espeeially "with a reaBonable creature, to whom it is 
givea to know what it owea to God. And this creatare, 
when ita will is to do what it ought, honourB God ; not 
that it eonfers any favour on Him, but that of its own 
BMord it submits itself to His will and disposing ; and 
preservea its owu order in the univerae, and, aa far as 
in it lies, the beauty of the same uuiverse. But whea 
it does not wiU wJiat it ought, it dues, as fur as it ia 
concemed, dishonour to God, in thut it does not Bubniit 
itself of itfl owu accord to Hia disposing; and diBturbs, 
as far as it can, the order aud beauty of ihe universo ; 
althoBgh it can by no ineaiiB injuro or disfigui^e tha 
power or dignity of God, Tor tliough those hodiea 
which are containcd in the circlc of heaven were to 
will not to be under heaven, or to depart frum t.he 
heavenB, yet thcy could by no meaiis bo unywhere 
but under heaven ; nor oould they eseape from heaven 
BKcept by approaching heaven. For whencesoever tht 
might come, or whithereoever ttiey might gn, or hoi 
soever they niight go, they would still be under hpavcn 
Bo niuch the farther as they niight depart from one 
quarter of tlie heavons, so much ihe nearer wouJd they 
Bpproximate to the opposite quartt-r. So, althougli wan 
or an evil angel be unwilling to Bubmit to tho will and 
ordinanco of God, yet he cannot escape frora it; beouitse 
if ho will ilee iiom tlie wid of God oommaiidiiig bimj 
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he comes under the will of God punishiDg him. And if 
you ask how he passes from one to the other, it is only 
hy the will of God permitting him ; and this very thing, 
his willing or acting perversely, Supreme Wisdom con- 
verts to the order and heauty of the ahove-mentioned 
universe. Por this spontaneous satisfaction for perver- 
sity, or the exaction of punishment from him who does 
not make satisfaction, (except that God in many ways 
brings good out of evil,) hold each their own in the 
same universe, and preserve the heauty of its order. 
Moreover, if the Divine Wisdom had not added this 
condition, when perversity strives to disturh the right 
order, there would have heen, in the very universe 
which God ought to order, a certain deformity arising 
from the violated heauty of its order, and God would 
seem to have heen wanting in His disposing of things. 
And since these two things are an inconsistency, so 
they are impossihle; and hence it is necessary that 
every sin must he followed either hy satisfaction. or 
punishment. 

JBoso. Tou have satisfied my ohjection. 

Anselm. It is evident, then, that no one can either 
honour or dishonour God, as He is in Himself ; hut as 
far as in him lies, any one seems to do so when he 
Buhmits to, or withdraws his own will from, God's will, 

JBoso. I know not how I can contradict this, 

Anselm. I will add yet something else. 

Boso* Say on, till I am tired of listening. 



CUR DEUS HOMO. 
CHAPXEE XTI. 



1 



Antelm. It ia agreed tbat God propoaed, out of 
liuman nature which He uiade without sin, to restore 
the number of tfio angela who had fallen. 

£oso. "We helieve this; but I ■would hare Borae 
reason for thia 1'act. 

Amelm. You deceive me ; for we proposed ta treat 
only of the Incamation of God, and you now bring in 
other questions Ibr mo to anawer. 

Bono. Be not angry, for God loveth a cheerfol giver; 
and no one provea that he gives chcerfully what ha 
promiBes, bo eompletely as he who givoB more than he 
promiseB ; tell me therefore freely what I aak. 

Anselm. We take it, then, aa undoubtodly tme that 
the rational nature, which eilher is or Jb to be bleBsed 
■wifh the enjoymont of God, is foreknowu hy God 
to be of a ccrtain rational and porfect number, bo 
tiiat it can neither be greater aor lesB. Thia ia oer- 
tain; for either God does not know in wbat number it 
would best be eonstitnted, which is fahe, or if He, 
knows, Ho constitutes it in that numher which Hi^ 
knowB to be most fit for this end. Wherefore either" 
those angela who fell were made so aa to be withJn thia 
number, or because they exceeded it, were uimhle t 
persevere, and fell of necesaityj which is an absurd 
tbing to be imaglncd. 

Boio. The truth of what you say is apparent. 

Anselm. Since, then, they ought to have be 
that number, either their numher must of neoessity & 
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restored, or the rational nature will remain in an im- 
perfect number, though it was foreknown to exist in 
a perfect number, which cannot be. 

B080. Undoubtedly they must be restored. 

Anselm. They must then be from human nature, 
for there is no other nature from which they can be 
restored. 



CHAPTER XYII. 

THAT OTHER ANGELS COULD NOT BE RESTORED IN 

THEIR PLACE. 

Boso, Whj could not either these very ones, or 
other angels, have been restored in their place ? 

Anselm. When you see the difficulty of our own 
restoration, you will understand the impossibility of 
their reconciliation. Again, other angels could not be 
restored in their place, for (not to speak of how this 
would seem to militate against the perfection of the 
iirst creation) it would not be right for them to be so, 
unless they could be such as these would have been, 
had they not sinned ; for those would have persevered 
without having seen any vengeance taken for sin : and 
this, after their faU, would be impossible for others 
who were to be restored in their place. For those who 
know nothing of the punishment of sin, and they who 
behold continually its eternal punishment, cannot be 
equally worthy of praise for standing in the tmth. 
Now it is not by any means to be supposed that the 
good angcls were confirmed by the fall of the evil, but 
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by their own merit, For as the good, if ttey had 
anned with thc evil, would have been condeitmed 
together with them ; so the unrighteous, had they 
remained Bteadfast with the just, would have beea 
equaily coniirmed in grace. For if Bome of Ihem were 
to be confirmed only by the fall of others, either Bono 
would ever be confirmed, or it would be neceaattry 
that one Bhould faU, who should bo puniBhed for tha 
Bake of the conflrmation of the others; both o£ which 
are absurd. Therefore they who stood were conflrmed 
in that manner, in whioh all would have been con- 
flrmed had they stood ; which manner I have shewn, 
as I waa able, when I treated upoB. the reason why 
God did not give perscTcranee to tbe devili. 

Bogo. Tou have proved that the evil angels mtist 
be made up for out of human nature ; and it is plain 
from this reasonint;, that tfie elect of men are not in a 
emaller number than are the reprobate angela. But 
ahew, if you can, whcther they will be greatei or not^ 



CHAPTEE, XIX. 

■raAT MiS CANNOT BE 8AVED WITHOTIT BATIflPiCTION O» 8IK. 

Aneelm. It is agreed, then, that God purposed to,-| 

make up out of men for tlie angels nho had faUen. ■ 

Soso. Certainly. I 



sl thB atgunieDt. 
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Anxelm. These mon, thcn, who are to be taken ^^ 
ioto that heaveEly eity in the plaee of the angela, mnat 
be there in the aame state aa those angela vould haye 
been whose place they are to take, i.e., in the same as 
tJie good aagela are now; otherwise, thoae who fell 
woqIiI uot he restored ; ond it would foUow, either thal 
God could not perfect the good work whioh He began, 
or that He repentcd of having begun so great a good 
■work : both of which are absurd. 

Boao. Ti-ue, it ia neceasary, then, that men shonH 
be equol to the good ongelB. ^H 

Anaelm. Have the good angels ever sinned? ^^| 

Boao. No. ^H 

Amelm. Can you conceive, then, that a man wlw 
hoa once Binncd, and has ncTcr made eatiBfactian t« 
God for hia Bin, but is only suffered to go unpuniahed, 
Bhould be equal to an angel who haa neTer Binned ? 

Baso. I might conceive and speak these ■words! 
but I cannot couceive of auch a meaning for them ; juet 
aa I cannot understand falsehood to be truth. 

Anselm. It ia nut, then, conaiatent with Qod to taks 
tnan, who ia a ainner, without satisfaction, to make up 
for ihe loet angcb ; since tnith doea not Bnffcr him to 
be raised to equality with the good angela. 

Bogo. 80 reason ahewa us. 

Anselm. Consider, again, in the case of man alone, 
setting aside that he ought to be eq\ial wilh the angels, 
whether it would be consiatent for God to exalt him as 
he is to any bleaacdneaa, evea such as he had before he 
einned. 

Boso. Say what you think ; and I will con^ider it 
03 well as I can. 
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Amelm, Let ua srjipoBe a rich nr.in h' )ds in his 
hand a precious pearl, which no pollution has ever 
touched, and which no one ooold move out of his haiid 
nnless he aliowed it ; he purposea to lny it up in hia 
treasuiy, where are the most choice and precioua thingB 
he hae. 

So»o. I conceive this as if it were tcfore our eyes. 

AnHelm. What if he were to allow, though he 
might havc prevented, some envioua peiaon to ahake 
iHs Bame pearl out of his hand uito the mire ; and 
afterwarda were to take it up out of ihe mire, uU poi- 
luted and unwaahed aa it was, and wore to lay it up in 
Bome clean and choice place of hia, and were henceforth 
to keep it thus ; would you think him in his s.nses ? 

Soso. How could I ? Tor would it not have heen 
mach better for him to hold and keep his pcarl clean, 
than pollut^d ? 

Anaelm. 'Would not God be acting in b like man- 
ner, who kept man Jn paradise, aa in Hia own hand, in 
the society of sinlesa angels ; and permitled the devU, 
inoved with envy, to east him down, though with liia 
own consent, into the mire of sin ? Tor if He had 
■willcd to prevent the devil tempting him, he could not 
have tempted man, Wonld He not, I say, be acting 
Kke tbis rich man, if He were to restoTo man, stained 
with the filthiness tif ain, without any clcansing, i.e,, 
■wilhout any satisfaction, and he werc to remain for 
evcr evea in the paradise fromwhieh he was expelled? 

Saso. If God were to act thus, I dare not deny 
the Himihirity, and therefore I do not allow that He 
oould act thu9. For it would seem as though either 
He could not do what He had purposed to do, or eUe . 
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that He repented of Hia good purpose; vhich 
happen with God. 

Amelm. Hold it, thereforej as a moet certain tratb, 
that without eatisfaotioa, i.e., witliout a willing pay- 
ment of tlie debt, God eannot let the sinner go un- 
pimished; nor ean the simier attain to bleseedneBB, 
evcn such as he had bofore he Binned ; for were it bo, 
man would not be rest^red even sueh as he was before 
his sin. 

Soso. I oannot altogcther contrudict your reasoning. 
But how ifl it that wa say to God, "Forgivo us our 
dobtsj" and all people who believe ia God, pray Him 
to forgive them their sins? Now if we pay what W8 
owe, why do we pray Him to forgive ua? Is God bo 
unjust aa to require over again what hae beon paid? 
Jiut if we do not pay what we owe, why do we pray 
Him io vain to do what, (since it is iuconaisteat wiUi 
His natuie,) He cannot do ? 

Anselm. He who doea not pay, in vain eays "Top- 
give;" bnt he who does pay beseechee, for It is a 
very part of his payment to bescech ; for God owea 
nothing to any oue, but every cieature owes to Him ; 
and so it is not proper for man to deal with Gnd as 
equal with eqnal. But on this point I need not answer 
you now. Por when you see why Christ died, yoa 
will perhaps ece what you waat yourseif. 

Soso. "What you have answercd on tiis question. is 
enough for me at present. JJut thut no mau cou attain 
to blessedness with sin upon him, or can bo frced from 
sin uuless he pays that of which he haa robbed [God] 
by einning, you have so clearly demonstrated \ha,t, 
D if I would, I could not doubt. 
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CHAPTER XS. 



Anselm. Tou will not, I siippoBe, doubt this alBO, 
that it ia neceBsary for aatiiEiCtiofl to be acoording tu 
the measaic of tho sin. 1 

SoM. Were it not so, Bin would remain in Bome , 
Bort out of order; whicb canaot be, if God hoB left | 
nothing out of order in His kingdom. And we have | 
agreed that Ihe Bmallest inconsiBtency in God i 
possible. 

Angelm. Tell me, then, what mll you repay God 
for your sin ? 

Boso. I will give Him repcntance, a contrite heari^ | 
humility, eeJf-deiiial, and Tarioua works of the body; 
also mercy in giving and forgiving; and I will give 
TTim obedience. 

Anselm. What do you really give to God in all 
thcBe ihings ? 

BoM. What ! do not I honour God when, fnr fear , 
and love of Hira, in the sorrow of my heart 1 re- 
nounce tomporal pleasures, and by my self-denial and 
eameBt labours trample under fbot the delighta and 
ease of this life ; whca I am bountiM of my gooda in , 
giving away and foi^ving what ia owed to me; and 
vhm I subject myseli' in obedieuce to Him ? 

Anielm, When yon render a thing n-hich you owe .{ 
to God, even if yoii have not Biimed, you ought not ta ^ 
ooiint this as the debt which you owe for your ain. 
ITow nll thcsc things which joa mention, you owe i 
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Ood [any way]. For such Ioto as you mention you j 
owe Him in this mortal life ; and alao to this belongB 
prayer, the desire of attaining the end for which. ym 
wtre made ; soirow, hccause you have not yet attaioed 
iti and fear, lest you Bhould not uttaiu to it; eo tbat 
it ie your duty not to foel any pleasure but in ■what 
gives you either help to attain or hope of attaining 
thftt end. For you do not deserye to have what you 
do not love and desire [with a ferrour] in proportioit to 
ita value; and about which you do not grieve that yon 
have not yet got it, and are as yet in Buch jeopardy 
whether you will have it or no. To the attainiug of 
thiB also you muat avoid eaae, and the pleasures of the 
■world, whioh call away the mind from ihat true repose 
flud deliglit; except bo far as you aee they supply yon 
with induceinents to attain that happiness. Agaiu, os 
to your bounty, you ought to consider that you do it aa 
a debt, as you well know that what you give you have 
not from youraelf, but (rom Hira whose servant yoa 
are, aud also he to whom you give ; aud aature teacheB 
you to do to yoiir fcllow-servant (i.e., one maii t« 
another) what you would he should do to you ; asd 
that he who will not give what he haa, has no right to 
receive what he has not. And then, as to forgiTeDCBB, 
I aay in hrief that vengeance by no nieana belonga to 
you, as we hava said oboTe ; sinee neither are you 
your own, nor is he who has done the injury either 
youra or hia own ; hut you are both Bervants of one 
Lord, and were created by Him out of nothing; and il 
you avenge youraeif on your feliow-serTaut, you an 
proufUy preauiuing upon that judgment which 
longeth only to the Lord and Judge of all. 
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yonr obedience, what do you give to God which is not 
His due frora you, to whoae oommoud you owo all that 
you are, aud have, and ai^e capaLle of? 

jBmo. I dare not now say that in theBO things I 
giTe God anytMng which I do not owe to Him [sny 
way]. 

Antelm. "What will you then repay God ibr yout 
sin [agajnat Him] ? 

£oao. If myself, and -whateTer I can do, even when 
1 do not sin, I owe to Him on pain of sinning; I 
bSiVe nothing to repay Him with for my [past] ain. 

.Amelfn. Wtat wiL then hecome of you ? Low can 
yon be saved ? 

Boso. If I consider your reasoiiing, I do not see 
how. But if I have recouree to my faith, hy CIiriBtian 
feith which worketh by love I hope I may be saved ; 
fbr it ia written, " If the wicked will tum irom all his 
Bvns that he hath committed, and do that which ia 
lawfiil and right, all hia transgresrions Bhall be for- 
gotten'." I 

Atuelm. This is only said to those who eith^fl 
looked for Christ hefore He came, or helieve in Hini^ 
after He has come. Sut we supposed Christ and 
Christian faith as though they had never heen ; when 
we propoBod to inquire by reason alone, whether Hia 
coming were necessary to the Balvatiou of men. 

Bo»o. So we did. 

jlnfictm. By rcason alono then let mb proceed. 

Bono. Well; thoogh you lead me into some diffi-j 
culUes, yrt I desire greatly that, as you have bcgun^fl 
you should go on, 

• EutlelKlil. 11,21. 
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CHAPTER XXI. 

OF WHAT A 6EIET0U8 WEI6HT 18 8IN. 

Ansehn, Let us take for granted all those things 
which you supposed just now : that you are able to 
make payment for your sin, and that you owed no debt 
to God before; and let us see whether it can suffice 
for satisfaction for one sin so small as is a single look 
contrary to the will of God. 

Boso, If I did not hear you put this in question, 
I should have thought this sin may be blotted out by 
one single prick of conscience. 

Anselm, Have you not yet considered of what a 
grievous weight sin is ? 

Boso. Well, shew it me now. 

An^sehn. If you were to see yourself in the presenoe 
of God, and some one were to say to you " Look this 
way ;'* and God on the other hand were to say, "I will 
by no means have you look;'* ask yourself in your 
own heart, what is there in all existing things, for the 
sake of which it would be right for you to give that 
look contrary to the will of God. 

Boso. I do not find anything for the sake of which 
it would bo right for me to do it; unless, perhaps, I 
were placed in such a necessity as that I must either 
do this or some greater sin. 

Anselm. Take away this necessity, and consider 
the case of this sin alone; might you do it for your 
own rodemption ? 

Boso. I see clearly that I might not, 

Anselm. Well, not to tire you any longer, — what 
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if it were neccssary, eitter that ihe whule world, and 
whatever is Dot Gfod Bhould pQrish, and be reduced to 
nothing, ar that you Bhould do 30 smoll an action 
ttary to the ■will of God ? 

Boto. When I considered the action itBelf, I eee it 
to be a very trifiing thiug ; but when I look whftt it M 
to do it contrary to the will of God, I peroeive it to be 
a very griovous thing, and not to be put in coraparison 
with any daiuage that might occur. But one EometimeB 
RctH contrary to the "will of another without doing 
wrong, in order that his property may be prcBerved, 
and be is afterwards pleaaed that wo acted contrary to 
hia will. 

Antelm. This ia tte case wilh mrm, who sometimes 
does not perceive what is profitable for hini, or who 
cannot restore what he has lost : but God atiinds in 
need of no one, and He could, if they wera to perish, 
restore all things juat aa He created them. 

Boso, I must eonfess, then, that even for the pre- 
aervation of the whole creation, I should have no right. 
to act coatrary to the wiU of God, 

Antelm. What if thero were more worlds fuU of 
creatures like this is ? 

Boso. If they were multiplied to aa infiDite number, 
and were put before me in lilte manner, I shouid make 
the same answor. 

Anselm. Tou could do nothing better. But con- 
uder agiun ; suppose it were to hqppen that you did 
give the look contrary to the will of God, n 
yon do to make amenda for thifi sin ? 

Boxo. 1 have nolhiug more thau what I mentioned 
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Amelm, Well now ; we sin thus grievouslj as often 
as we knowingly do anything, however small, contrary 
to the will of God ; for we are always in His presenoey 
and He always commands us not to commit sin. 

Boso. As I understand you, we live in a very 
perilous state. 

Anselm. It is clcar that God requires satisfaction 
according to the amount of sin. 

Boso. I cannot deny that. 

Ansehn. You do not therefore make satisfaction, if 
you do not repay something greater than that, jfor the 
sake of which you would have no right to commit 
the sin. 

B080. Tes, I see that reason so requires it, and 
also that it is quite impossible for me to do so. 

Anselm. And God cannot receive into blessedness 
any one who is in any wise bound by the debt of sin. 

Boso. This seutence is too heavy. 

Anselm, Listen, again, to another reason for which 
it is equally difficult for man to be reconciled to God. 

Boso. If faith were not to console me, this alone 
would drive me to despair, 

Anselm. Yet listen. 

Boso. Say on. 



CHAPTER XXII. 

WHAT AK AFPEONT MAN OFFERED TO GOD, WHEN HE ALLOWXB 
HIMSELF TO BE LED CAFTIVE BT THE DEVIL ; ONS AISO 
FOB WHICH HE IS ITNABLB TO HA£E SATISFACTION. 

Anselm. Man in paradise, created without sin, was 
as it were put forward on God's behalf between Qod 
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and the deviL. m order that he might i: 
devil hy refuaing to conBent to bis persuading him to 
Hin, for the rindication and bonour of God, ajid for the 
confusion of the devil ; in tliat maa of a. weaker bb- 
ture, oud on earth, shonld not ain at the perBuaaios I 
of the same deiil, who of a stronger aatiire, and in-i 
heaven, did ain with no one to pcrsiiade Lim. And 
thoQgh man inight easily have cffected thia [pnrpoHe 
of God], since he waa not coiapelled to sin by any 
fbrce, [still, in spite of all tliis,] at mere peranasion he 
allowed himeelf to be oTercome by the wile of the 
devil, Bod [this] against the will and honour of God, 

So»o. 'What are you aiming at? 

An»clm. Judge ibr yourself, if it be not contrary 
to the honour of God tiat man should be rcconciled 
to Him with the charge of thia affront still iipon him, 
unleas he ahall first have rebieved the honour of God 
by overcoming the deril, like &a he dishonoured Uim 
by bcing overcome by the devil. Moreovcr, the vio- 
tory ought to be fcuch, that, even as when strong and 
with the power of heing immortal, he easily conscnted 
to the devil to sin, and thereby justly incurred the 
penalty of becoming raorta! ; ao, weak and niortal as he 
had made himself, should he by tlie hard way of death 
OYeroome the devil, so as in no way to commit siu. 
And tliis he cannot do aa long aa from tho woiond (rf 
that origina! sin he is eonceived and bom in sin. I 

Bo*o. Again I say that reasoa olso approves whafca 
you aay, and it ia impossihle. 

Anselm. Takeyet one more condilion withoutwhich 
man may not with justice be Teconciled, and one no 
lees impossible than tlie others. 
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JSoso. Yoa huve already kid dowB so mauy thii 
I which we ure botmd to do, that whatever 

I superadd. you caimot increaae my terror. 

^^^^^jinselm. Listen, however. 

I 
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[A-f MiN ROBBBD OOD Ot WHBK FB BISKBD, WHICH ^ 
IS UNABLE TO BBPAY, 

Ansehn. What was that of which man robhed God' ' 
when he allowed liiiitBelf to be oyeroorae by the devii? 

Boso. Do you aay, aa you iiave begUD, for I am 
at ft loss to know what more lie ooiild add beyond thoEe 
evils you have shewn [nsi-]. 

Amelm. Did he not rob God of some end which 
He hrtd purpoBed to elTect out of humoii natiii'e ? 

Hoso. TJiideniably he did. 

Anselm. Eegard it then in strict justice ; and ac- 
oording to that, judge whether man would iiiake aatis- 
taction to God Ibr hia siii, if he did not, by overcomiug 
the devil, restore to God that of which, by alluwiiig 
himsclf to be overcome by tbe devil, be robbed Hi.n ; bo 
that even us by his boing overcome tlie dcvil pluiidered 
what waa God'B, and God lost it, in like maaaer by 
his overcoming the devil might losc, acd God regain 
His own. 

Boso. In strietii.c6B and justice nothing else can be 
thought of. 

Anselm. And thlnk you that Supreme Justice can 
violate thia justice ? 

I dare not auppoEU bo. 
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Anselm, Well, tlien,\it foUows that in no way has 
man the power or right of receiving from God what 
God purposed to give him, if he does not restore ta 
GU)d the whole of what he robbed Him of ; so that as 
through him God lost, in like manner through him 
God shoxdd regain [what He had lost]. And this 
cannot be otherwise accomplished than that, as by 
being overcome the whole of human nature was cor- 
rupted, and, as it were, leavened by sin, (and with 
flin God exalts no one to the perfection of that hca- 
venly city,) so by overcoming so many men might be 
JTistified from sin, as were to fill up that nuaiber to 
complete which man was created. But to do this is 
not in any way possible foj- a man who is a sinner, 
since one sinner cannot juslify another sinner. / 

Boso. Nothing is more just, and nothing more im- 
possible. But by all these things ihe mercy of God 
and the hope of man seem to be at an end as fiar as 
regards the blessedness for which man was made. 

Anselm. Wait a little yet. 

Boso. What more have you ? 



CHAPTER XXIV. 

THAT 80 LONG AS MAN DOES KOT REPAY TO GOD WHAT HB 
OWES, HE CANN(T BE BEATIFIED ; AKD TUAT HE IS NOT 
EXCUSED BY BIS INABILITY. 

Anselm. If a man is called unjust who does not 
repay another man whut he owes, much more is he un- 
just who docs not repay God what he owes. 
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Boso. If lie can, and does not repay, he is truly 
unjust. But if he is unable, how is he iinjust ? 

Anselm, Ptrhaps, if there is no cause in him for 
his inability, he might to some extent be excused. But 
if in that very inability there is guilt, then, as it does 
not lighten the sin, so neither does it excuse his not 
repajdng his debt. For instance, if a man orders his 
servant to do some work, and wams him against let- 
ting himself fall into a pit which he shews him, from 
which it would be imposslble for him to get out ; and 
yet that servant, despising his lord's command and 
warning, of his own accord lets himself fall into the 
pit which had been shewn him beforehand, so that he 
is altogether unable to do the work ordered him, do 
you think that this inability would in any way suffice 
for an excuse for his not doing the work ordered him ? 

Boso. By no means, but rather would it be an 
aggravation of his guilt, because he created that in- 
ability for himself. In fact, he sinned doubly j [in that 
what he was commanded to do, he did not; and also 
what he was enjoined not to do, he did. * 

Anselm, So man, who of his own accord rendered 
himself liable to that debt, which he cannot pay, and 
by his own fault let himself fall into this inability, so 
that he can neither pay what was due^ [jfrom him to 
God] before his sin, viz., to abstain from sinning, nor 
j this which is due from him because he has sinned, — 
\ h'3 is thus without excuse. Moreover, his very inability 
is a fault, in that he had no business to have it; ZLay, 
his business was not to have it : for as it is a fault n6t 
to have what one ought, so is it also a fault to have 
what one ought not. Therefore, as it is man's own 
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fault that he has not that p iwer «hieh lie receiTed in 
order that he might avoid ein, eo is it also his fault 
thnt he has that inability, in oonsequence of which he 
can neither preBerve rightenusDesH und ayoid sin, nor 
repay what he owea for tho sin [he has committed]. 

Besidea, of his own accord he did that by whicli 
he lost that power, and fell into thia [statB of] ina'iility. 
For it is tlie eame ihing not to have tliat power which 
one ought to have, and to have that inability which 
one ongbt not to have. "Wlieiefore, the inabihty to 
repay God what he owes, which inabihtj" makes him 
not repay it, doas nofc esouae man for not repayiug it, 
eincQ the result of sin does nut excuae the sin which 
produoea that result. 

Boso. It JB a very grievous thing, and yet it must 
beao. 

Atiselm. The man, therefore, is unjust who does 
not repay God what he owea. 

Boto. It is too true; for ho is unjust in not pay- 
ing, and he is unjnst in not being able to pay. 

Anselm. But no uujnat man will be admitted to 
blessednesa; since as that blessedness is coraplpto in 
which there ia eo want, eo it is fit for none but him 
in whom righteousuess is bo pure that there is no un- 
righteousness in him, 

Boio. 1 dare not believe othei-wise. 

Antelm. He, therefore, who does not pay God what 
he owps, cannot be beatified, 

Bogo. No : I must admit this conaequcnce. 

An«ehn. But if you inaiat upon saying that a merci- 
iiil Ood forgives the suppliant what he owea on the 
accoont thot he is unable to pay the debt, He i 
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only be said to forgive him eitlier that whicli man 
ought to pay of his own accord, and cannot, (i.e. what 
may make amends for the sin which ought not to have 
been committed, even for the preservation of every 
thing that is not God*,) or else that which by pnnish- 
ing him He was about to take from him against his 
will, i.e. as I said before, blessedness [which he wonld 
otherwise have enjoyed]. Now, if it be trae that 
God does forgive what man ought to pay of his own 
accord, just because he cannot do so, what else is it 
than that God remits what He cannot get ? And it is 
a raockery to attribute such a kind of mercy to God. 
But, on the other hand, if God remits what He was 
about to exact from man against his will on account of 
his inability to pay what he ought to pay of his own 
accord, then God relaxes the punishment due to sin, 
and makes man blessed on account of his sin, vi?., be- 
cause he has what he ought not to have: for that 
very inability he ought not to have, and, consequently, 
as long as he has it without making satisfaction for it, 
it is sin to him ; but divine mercy of such a kind as 
this is exceedingly contrary to His justice, which 
allows of nothing but a penalty to be paid for sin. 
Wherefore, as it is impossible for God to be contrary 
to Himself, so is it impossible for Him to be merciful 
after such a manner as this. 

Boso. I see that another kind of mercy than this 
must be looked for in God. 

Ansehn. Let it be true that God forgives him who 
does not pay on the account that he cannot pay. " 

Boso. So I wished to have it. 

* See ohap. xxi. p. 47. 
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Amelm. But so long as he does not pay, he either j 
wishea to pay, or dots not wish ; and if he cannot do 
what he wiahea, he would be ceedy ; but if he do not 
wish, he would be unjuBt. 

Sogo. Thia is very evident. 

Anselm. Still, whcther he be needy or imjuat, [3 
neither oase] will he be bleBSed. 

Boeo. This, too, is clear, 

jingelm. So long tben as he does not pny, he will,' 
be inoftpable of being ble=Bed. 

BoM. If God foUowB reason in His Justice, there 
is no way by which a raiserable wretch of a man raaj 
eacape, and the meroy of God Heema to he at an end. 

Amelnt. You have asked for reasoning. now abido 
by reosoniug. I do not dony God to bo merciful, toho 
gaveth bi/th man and beast. as He hath mulfiplied ffU 
merciei ,■ but we aro spcaking of tbat hist act of mercy 
by which after tliia lif.- He roakes man blesaed. Now 
that this bleasednesB ought not to be giyen tu nny but 
to hiiii whoso sina are entirely remitted, and that this 
remission ought not to be granted except when the 
debt whieh is owiog for sin, and whioh is in proportion 
to the greatnens of the sin, is paid,— [all this] I think 
I have, by tbe argumcnls stated above, proved with.. 
Bufficient cleuruesa. If you tbink any objection. oaUi 
be made to these argumenta, you ought to s.iy so. 

Biiso. Indeed. I do jiot see how the wejght of any 
one of your arguments ean in any degree'be weakened. 

Antelm. Kor do I think tliey ean, if thcy be well 
considcred, But yet, if eren one of all the arguments 
I have hrought forward be established by infallible 
truth, it ought to be fnougli [to prove our point]. For 
if a trulh be inldUibly demouatrated, whether by ons, 
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argument or many, it is equally aecured against all 
doubt. 

Boso. I Bee; bo it ii. How then is man to be 
Baved, if he doea uot pay what he owea, acd yet cannot 
be aaved if he doea not pny ? Or with what faco can 
we itMert that GEod, who ii rich ia mercy beyond iiian'B 
understanding, cannot do ihis act of mercy? 

Antelm. You ought, to ask this of those (who do 
not believB that Christ is necBSsary to the salvation of 
mnu) in whose place you are Bpeaking, that thoy may 
tell you hovr man can he saved without Christ. But if 
they cannot do so in any wny, then let thera ceasa 
BCofarig at Tis, and let thEJU come and Join themaelTes 
to us, who do not doubc that mau can be saved through 
Chriat, or else let them dcspair of ita being poBsible 
for it to be done iii any way at all. If they shrink 
from this, lct them with ua believe in Chriflt, that 
they may be saved. 

Biisn. I would aslt of you, as I did at first, to Bhew- 
me in what way mun may be saved through Christ. . 



CHAPTEE XXT. 

THAT OP NBCBBSITI KAN MAT BE SAVED BT Cim 

Anselm. Is it not sufficiently proved that 1 
he saved by Ckriat, when even unbelievera do not d^ 
tbat mim may in Borae way be made bleaaed, and it H 
been made aufSciently clear that, if we auppose Chi 
not to have been, in no way can the salvation of g 
I be found? Jor man must either be saved by ChriB^J 
ne ebe, or else in no way at ail : wherefort^B 
' it be ontrue that this connot be done in any way, j 
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tliat it can by ciny other meaos, it most of nucessitj 
te done by Chrifit, 

So/o. If a man eee% the reafon why !t cnnnot be 
ia any other way, and doea not iindcrstand the nason 
■why it mnst be by Christ, but persists ia asseiilng 
that it can be done neither by Chri^t noi in any otlier 
way, what answer Bhall we give him ? 

Amelm. What answer must we give to the man 
who fietdes a thing, which mast of neceasity b 
imposaible, oa the account that he does not kuow how 
itifl? 

Soso. That he had lost his Eenses. 

Anxeha. Therefore no oooount is to be taken ofv 
wbat he says. 

Boso. True ; biit we mnst shew him this voiyf 
thing, how that is which he thiaks impoasible. 

Atuelm. Do you not perceive, from what we siufi 
above, that there must of neceBsity be si 
attain to bhaBedueas ? Now if it be inconsiatent for 
God to bring man with any ein «pon him to tliat stuto 
for which He created bim without any spot at all, 
lest He should eeem either to have repcnted of tho 
good work He had began, or not to bave bocn able to 
acoomplish His purpose, much moie ia it, on uocount 
«f the same inconsislency, impossible that no man at 
all Bhonld be brought to that etate for which he was 
created. Wherefore, we mnst either find, apart liom 
the Christian faith, a Batisfaction tor ein, such ns wa 
have ehewn above ought to be made, — and thii 
reasoning oan disoover, — or wo muat nndoubtingly bo* 
Ueve that it is [lo be found] in thaC faith, For thi^, 
-which by a chain of reafiouing is shewn to be necessari' 
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tnic, ought not to be Kubmitted to nny doubting, eve 
thoUEtt tLe reason., how it ia so, be not perceived. 

Soso. What you say ia ttue. 

Anselm. What more then do you require? 

Bom. I did not come to you for the purpoae of 
your removing for me douhtB aboijt the faith, but for 
you to shew me the reason of my certainty. Wherefore, 
as you have by strict reasoning brou^ht [tlie questjon] 
(iown BO far, aa that I aee that ainful nian owea that to 
Ood for Hia ain whieh Le ia unahle to pay, End witb- 
out his having paid it he eaiinot be savcd; in tlie same 
wny i now wish you to lead me on further, so that by 
a ECCeSBary ehain of reaaoning I may understand how 
all those thinga must of necessitj be true which the 
Cathoiic faith enjoina ua to believe eonceming Chriali 
if we would be saved ; also in what way they avail 
for th.e salvation of men, and how God in His mercy i 
can save mim, though He does forgive him his sin, 
without his having puid the debt he hus incurred by it. \ 
And that your argumenta may be the more snre, do 
you BD atart iram first principleH as to eatabliah theia 
on a firm fonndation. 

Aneslm. May God belp me then, for you haTS no 
manner of merey upon me, and do not consider the 
Bhallowness of my kuowlcdge when you impose bo 
great a work upon me. However, I will make tho 
attempt, even aa I begim at first, with confideace, 
not ia myself, but in God, aad I will do what with 
His help I can. But for fear I should weary any one 
who may wiah 1« read thia by too long a continuatioa 
of the subjeet, we will distinguish what foUows ftoBq, 
what has been already aaid by a ncw commencemenl 
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CHAPTER L • 

THA.T MAN WAS CREATED BY GOD RIGHTEOTJS, TIIAT HE MIGHT 
BB BLESSED WITH THE ENJOYMENT OF GOD. 

Anselm, That the rational natur& was created by 
God righteous, that by enjoying Him it might be 
blessed, ought not to be questioned. For on this ac- 
count is it rational, that it may discern between 
right«ou8 and unrightoous, between good and evil, 
between greater good and less good; otherwise it 
would have been made rational in vain. But God 
did not make it rational in vain. Therefore there is 
no doubt but that it was made rational for the end just 
mentioned. 

Similarly it follows that it also received the power 
of discemment, to the end that it might hate and avoid 
evil, and love and choose good, and still more love and 
choose greater good. For otherwise God would have 
given it the power of discemment in vain ; for it would 
discem in vain, unless it loved and avoided things ac- 
cording to its diseemment. But it is not consistent 
with God to have given such a power in vain. There- 
fore it is certain that the rational creation was created 
for this end, that it should above all things Tove and 
ohoose the Highest Good, not for anything else, but for 
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Himself ; for if it loves Him for anything else, it loves 
that and not Him. 

Now this it cannot do unless it is itself righteons. 
Consequently, that it might not be rational in vain, it 
was created accprdingly at once rational and righteous. 

Again, if it was created righteous that it might 
choo«:e and love the Highest Good, either it was made 
Buch to the end that it should at length obtain what it 
loves and chooses, or not. But if it wa& not created 
righteous to the end that it might obtain what it so 
loves and chooses, it was created such as so to love 
and choose it in vain, and there will be no reason why 
that object should ever be attained. As long, therefore, 
as by loving and choosing the Highest Good, it does 
what is right and that for which it was created, it will 
be miserable, because it will be in want against its 
will, from not having what it longs for ; which is suffi- 
ciently absurd. "Wherefore the rational creation was 
made righteous, that it might be blessed with the en- 
jo}Tnent of the Highest Good, that is, God : and hence 
man, who is a rational creaturi', was created righteous, 
to the end that he might be blessed with tlie fnjoy- 
ment of God. 



CHAPTER II. 

THAT MAN WOTJLD NOT HAVE DIED IP HE HAD NOT SINNED. 

Anselm. Again, that he was created such as that 
he would not of necessity have died, is easily proved 
thus : — because, as we just now said, it is inconsistent 
with the wisdom and justice of God that He should 
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oorapel man to suffer death wittoiit anj ffliilt of liiB, 
whom Ee ereated righteous for etcrnal bleBsecIaeBB. It 
foUowB, theTefore, thut if he had never Binned he would 
ncTfr have died. 



CHAPTER III. 

THAT, WITa THB BODY IN WaiCU HB LIVES IK THIB LITE, ^ 
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Anselm. Heace it evidently foUows (hat Ihere will 
be a resurrection of the dead, For if nian is to be 
perfectly restored, he ought to be restored 6uch os he 
■would iave heen if he had not sinned. 

Soao. It cannot he olhenvise. 

Anselm. In like mannor, therefore, a 
had not Binncd, would havc becn tranBfomied into in- 
eorrupUon with tho sanie body whioh he then bore, so 
is it right that, wlien he ia to be rcstored, he Bhottld 
be rt'stored with his own body in which he lived J 
this !ife. 

Soso, "What Bholl we answer, if any one sayB thd 
this oaght indeed to bc the case with those in whqi 
the human race ia to be restorcd, bnt tLat it 'w 
necesBary ibr it to be bo wilh the reprobate? 

Amelm. Kothing can be conoeivcd more rigliteo 
or more fitting ihan Ihat, as man would altogether 
body and soul, Lad he perscvered in rightcouBntsB, 
bleBsed ibr evcr, bo he shall, if he have persevere 
niuighteousness, le in like manner altogetier misci 
for ever. 

Jioeo. Tou bave sooq satisfied me of this. 
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CHAPTER IV. 

THA.T OUT OP HXJMAN NATXJBE GOD IS TO FERFECT WHAT 

HB BEGAN. 

Anselm. 'From these things it is easy to see that 
either God is to perfect what He began out of the 
human race, or that He created so sublime a nature 
for so great a good in vain. Now if it be acknowledged 
that God made nothing of more value than the rational 
nature to rejoice in Him, far is it from TTiTn to suffer 
any rational nature to perish entirely. 

£oso. No rational mind can think otherwise. 

Anselm. It is necessary, therefore, that He should 
of human nature perfect what He began; but this 
cannot, as we have said, be done except by a full satis- 
faction for sin, which no sinner can make. 

Boso. I understand now that it is necessary for God 
to perfect what He began, lest, contrary to what is fit- 
ting, He should seem to fail in His own undertaking. 



CHAPTER Y. 



THAT, ALTHOUGH THIS BE NECESSARY TO BE DONE, TET THAT 
HE DOES NOT DO IT BY TUE FORCE OP NECESSITT ; ALSO 
WHAT THAT NECESSITY IS WHICH TAKES AWAT OR DIMI- 
NISHES OBLIGATION, AND WHAT THAT WHICH INCREASES IT. 

Boso. But if it be so, it appears as though Grod 
were forced, by the necessity of avoiding what was un- 
befitting Him, to procure the salvalion of man. How 
could it, therefore, be denied that He does this more 
for His own sake than for ours ? Kow if it be so, what 
obligation do we owe Him for that which He did for 
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Hia own sake? Nay more, hgw ahall we eveu 
pnta our HalTatioii to His grace, if S& Baves us 



Anielm. There is one kind of neccssity, whicl 
ikes away or lossens the oblijatioa to a bcnefuctur 
by whieh a greater obligatioi 
e. For when a man bestowa 
B nnder, against his 
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Ibr the bcneflt is due. 

beneflt, by a necessity 

either no obligalion is duo to him at all, 

gation. But when he hiniBelf of his owE accoi d pi 

bimself undcr the necessity of bcstowing the bonefit, 

and willingly submils to that nece^sity, thin surcly 

he deserves more gratitude foi' the benefit. Sinoo ihis^ 

Bhould Eot be called neceasity, but goudwill 

he submits to or obiys it under no one'8 compuLai 

but of hia 

For if what you promiae of your own accord to-day 
that you will givB tomorrow, you do give tomorrow 
■with tlie same willingnesB, although it be neceasary 
for yon tomorrow to fnlfll your promise, or tell a tulsc- 
hood, fltill he to whom jou give does not owe you lesa 
gratitude for the bencflt bestowed, than he would if 
you had noTer proraiaed at all, for you were not foroi 
to have made yourself a dcbtor before the time 
giving to him. 

Sucli is ihe case when a man of his own acooili 
TOwa a reaolution of a nligions lifB", Por although 
ifter'tho Tow he ia bouad by necessity to kcep it, on 
paiu of jneurring the condcmnation of apnstjcy, 
although he may be forced to keep it if he dii 

LctiI .MbU. lii. 11, U), anfl Sl. Pjial il Cot. fii. 3, 8J, 3',J 
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slill however, if lie willingly keeps what he vows, he is 
not less, but rather more pleasing to God, than if he 
had never made the vow; since not only has he re- 
nounced for God's sake an ordinary life, but the liberty 
he had of leading such a life ; and he must be said to 
live a religious life, not of necessity, but with the 
Bame willingness with which he made the vow. 

Much more, therefore, if God accomplishes the good 
which He began to do to man, (although it may not 
belit Him to leave off a good work He began to do,) 
ought we to impute the whole of it to His grace ; since 
for our sakes, not for His, for He is in lack of noth.ing, 
He began this work. For He was not ignorant of what 
man would become when He made him ; and yet with 
that same goodness of ^ His which created him, He 
voluntarily bound Himself, as it w^ere, to bring to per- 
fection that good work which He had begun. In fact, 
God does nothing of necessity; because He is in no 
way forced to do, or hindered from doing, anything. 
And when we say that God does a thing as it were 
from the necessity of avoiding dishonour, which, how- 
ever, He has no fear of, we ought rather to be. under- 
Btood to say that He does it from the necessity of main- 
taining His honour ; and even this necessity is nothing 
else but the unchangeableness of His honour, which He 
has from Himself, and not from another; and there- 
fore it is not, properly speaking, necessity. Still, we 
may say that it is necessary for the goodness of God, on 
account of its own unchangeableness, to bring to perfec- 
tion in man w^hat it had began, although the good 
which it does be all free grace. 
£o8o, Granted. 
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CHAPTER TI. 



Ameltn. Ifow this [good thing, i.e. the perfoctii 
of the humim race,] cannot be done, uiileBS there be 
some one to give to God in amends for thc sin of man. 
something of more valuo thou all that exists besidea 
God. 

Soto. So we Bgreed. 

Aiuelm. Again, he ivho could out of what ia hia 
o-wa give to God something greater thun ilII below 
God, mttBt lieeds be greafer than all that ia not God. 

Boso. I cannot deny that. 

Amelm. Now thcre ia nothing aboTe all that ia 
not God exoept God EimBclf. 

Boio. Tnie. 

Anaelm. No one thercfore can malie thia satisfao- \\ 
tjon except God Himself, 

Boao. 80 it follows. 

Anselm. But yet no one ouglt to make it excepti 
mBn; otherwise man doea not make satisfaotion. 

.BoK. Nothing seems more just. 

Aneelm. If, therefore, as waa agreed, it is necoBsaiy 
that ont of man ehould be perfected that heavenly 
kingdom, aad this cannot be unlesa tbo above-men- 
tioned satisfaction has been mado, which no one can 
make exocpt Gud, and no one ougJit to make except 
mau, it ia necessary that Gud-man should muke it. 

Boso. £lessed be God ! now, indeed, we haTe made 
a grand discavery ia what we are eeeking. Go oo. 
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therefore, as you have hegTin; for I tmst God will 
help us. 

Ansehn. "We must now inquire how it is possible 
for God to be made man. 



CHAPTEH YII. 

THAT IT IS MECESSART THAT THE SAHE FEBSON BS FEBFECT 

60D AND FEBPECT MAN. 

Anselm. The divine and human natures caimot be 
changed into each other, as that the divine should 
become human, or the human divine ; nor can they be 
so mingled as that of the two there should be some 
third nature, neither wholly divine nor whoUy human. 
In fact, if it were possible for one to be converted into 
the other, there would necessarily be either GK)d alone 
and no man, or man alone and no God. Or if they 
were so mingled as that of the two natures mixed there 
should be a third, (as of two animals, each of different 
species, male and female, is bom a third, which keeps 
neither the nature bf its father entire nor yet of its 
mother, but has a third nature of both mixed,) it 
would be neither man nor God. Hence the man-God 
whom we seek of the divine and human nature, cannot 
be formed either from the conversion of one into the 
other, or from the conftised commixture of both into a 
third ; for neither of these are possible ; and if they 
were, they would avail nothing for what we are in 
search of. But if in any way these two entire natures 
are said to be so united as that, although one be man 
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and ihe other God, yet tlie same be not God who is 
also man, it is impossible for botb io do what is neces- 
sary to be done. For God will not do it, because He 
imgM not; and man will not, because he cannot : 
therefore, that the God-man may do it, it is necessary 
that the self-same Person who is to make this satisfac- -■ 
tion be perfect God and perfect man, since He cannot 
make it unless He be really God, and He ought not to ^ 
make it unless He be really man. Since, therefore, it 
is necessary to find a God-man with the integrity of 
each nature preserved, it is no less necessary that th^e 
two entire natures should meet in one Person, like as 
the body and the rational soul meet in one man ; since 
otherwise it cannot come to pass that the self-same 
Person be perfect God and perfect man. 
B08O, I approve of all you say. 



CHAPTER VIII. 

THAT OP THE RACE OP ADAM AND OF A VIRGIN MOTHER, IT 
BEUOVED GOD TO TAKE TJPON HIM HUMANITY. 

Anselm. It remains now to inquire whence and 
how God may take- upon Him human nature. For 
either He may take it from Adam, or He may form. a 
new man, as He formed Adam, from no other huraan 
being. But if He forms a new man not of Adam^s 
race, he wiU not belong to the human race which is 
bom of Adam ; and, consequently, will not make satis- 
faction for it, because he will not be of it. Por as it 
is right tbat for the fault of man, man should make 
satisfaction, so is it necessary that he who makes satis- 
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faction sliould be the same persoa or of tlie same race 
as he who is the sinner ; since otherwise neither Adam 
nor his race would make satisfaction for him. There- 
fore, as from Adam and Eve sin has been propagated 
through all men, so no one, but they themselves or 
one who is bom from them, ought to make satisfaction 
for the sin of men. Consequently, since they cannot do 
it, he who does it must needs be bom of them. 

Further : as Adam, and through him his whole 
race, would have stood fast, without the sustaining 
arpi of any other creature, if he had not sinned, so 
is it fitting that if the same race rise again after its 
fall, it should rise again and stand of itself. For by 
whomsoever it be replaced in its former state, by 
him surely it will stand, by whom it shall recover its 
former state. 

Again : when God created human nature, He formed 
it originally in Adam alone ; and was pleased to form 
even woman (that from both sexes men should^-b« 
multiplied) in no way but out of him; He clearly 
shewed that it was not His will to form what He was 
about to form of human nature, except out of Adam. 
Vherefore, if the race of Adam be lifted up again by 
any man who is not of his race, it will not be restored 
to that dignity which it would have had if Adam had 
not sinned, and so will not be entirely restored, and 
the purpose of Qod will seom to have faHed; which 
two things are inconsistent with God: therefore, it is 
necessary that the Man by whom tho race of Adam is 
to be restored should be taken out of Adam. 

£o8o. If we follow reason as we proposod, this 
must inevitably be the case. 
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Amelm. Let ua inquire now ■whether the natuPB 
of man to be assumed by God must he deriTei from 
father aad from mothcr, as othcr men are, or from 
man without woman, or from woroan wilhout 
"FoT in whichcver of theso tliree wajs it he, it will he 
ttom Adam and from Eve, from whom ia every iumaii 
being of either sex ; and no one of these three ia rai 
eaay for God Ihan the othera, tbat it should rather 
QGSumed in that way. 

Boio. WeU, go on. 

Angelin. Bat there ih no ne^d of much labour fs 
shew tiiat that Man wUl he more purcly and honoui- 
ably brought fortb of a man alnue or a woTnan, thaa 
by tbe connexion of hoth, as ali tlie other sona of 
men are. 

Boto. That J8 Bufflcient reason. 

Antelm. The uature to be assiimed, then, ia to be 
token either ft-oni man alone, or frora woman alone, 

Soeo. It oaa be from no otbcr source. 

AnseTm. In four waya God may fonn man ; viz., 
either from man and from woman, as ordinary eustom 
sbewB ub; or, neithcr from man nor from woman, as 
He created Adam; or thirdly, from man wilLout woman, 
as He fonned Eve ; or lastly, from womaa witbout mun, 
which He has not yet done. That, therefore, Ile may 
prove tbis way also to be wilbin His power, nay, de- 
Inyed for tliia very end, notbing is more consiBtent tham 
tbat He should take from woman without man tbat 
Man of whom we aro inquiring. 

Now whetber it be raore wortby of God that thi< 
Bhonld be irora a virgin, or from oEe not a virgln, there 
13 no occaaion to dispute; but beygnd all doubt we murt 
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assert tliat it is fitting that tlie God-maii should be 
born of a virgin. 

B080, You speak wbat is well pleasing to my 
heart. 

Anselm, Is what we have said solid, or is it some- 
thing vain like a cloud, which you said unbelievers 
charged us with ? 

Boso, ITothing is more solid. 

Anselm, Picture, then, not upon a fictitious vanity, 
but upon a solid truth, and say how very right and 
proper it is that, as man's sin and the cause of our 
damnation took its beginning from woman, so the 
Remedy for sin and the Cause of our salvation should 
be bom of a woman : and, lest woman should despair 
of belonging to the lot of the blessed, since from a 
woman had proceeded so much evil, it is right that, 
for the re-establishing of their hopes, of a woman should 
proceed so great a good. 

Picture also this : if it was a virgin who was the cause 
of all the evil to the human race, much more is it right 
that she should be a virgin who is to be the cause of 
all the good. 

This picture too: if the woman whom God made 
of a man without woman was made of a virgin, it is 
most consistent that the Man also who is to be made of 
a woman without man should be made of a virgin. 
But of the pictures which may be painted upon this 
[ground], that the God-man ought to be bom of a 
virgin-woman, these wiU now suffice, 

B08O, These pictures of yours are very beautiful, 
and very reasonable. 
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CEAPTER IX. 

THAT IT 13 NBCBSSAHT TTIAT THE WORD A 
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Aniehn. "Wo must now inquire further in ■which 
Peraon God, who is three PersouB, may assume man- 
hood, For a plurality of PcrBons cancot take one and 
the same man iato unity of Peraou. ConBequently, thia 
njust be done in oae Person only. But of thia imity 
of Person of God and maa, and by which Peraou of 
the Godhead this should rather be doue, I hare apokea 
as much as I think wil! BufS.oe for the proscnt inquiry 
in my Epistle ' On the Incamation of the Wurd,' ad- 
dressed to the Lord Pope Urbiin'. 

Boso, Still here I would ask yon to trace briefly 
the reasoa why the Peraon of tbe Son should be 
mode flesh rather thaa that of the Eatber or of the ] 
Holy Ghost. ■ 

Amehn. If any otlier Peraon ia to be ineamate, thert^ 
■will be two Sona ia the Trinity^; the Son, tbat is 
of God, who is the 8on even before tbe incaruation; 
and Hb who by incarnQtion wiU be tbe Son of the 
Virgin ; and there will be in tbe Persans, who ahould 
be always equal, an inetjuality corresponding to the 
diguity of their nativity; for He who is bomof God 
■will have a higher nativity than He who ia bom of tha 

> Hla bmlE, Deftdt TrinUatii, el ii ititonlaHBm VrTii, amtra ilaipMi- 
Miot SuKclin!. 

r The Edltar hoa Tentnnd lo omll m anBteaeii in wUcb Oie ugnmBit he» 
liu beni earriftl «iU funhpr, iis d»kql»lEd to provoko a >mil«. ThB reMon- 
ln;ln Ihu pmMKP 1b, hoHBver, follDiced in BDieridu*'' " Fii»li TbouihO," 
vtiBT* th« Huue luliject ia diKutaed. 
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Tirgin : all whieh are inconBiBtencies, and do not 
from Oie incamatioa of the "Word. 

There is also another reaBon why it is more con- 
Bisteut for the Son to he incamate than for the other 
Peraons, because it Boiinds more conBiatent for the Son 
to pray to the Falher, thaa for any other Peraoa to 
pray to another. 

Again, man for whom He was to pray, and the devil 
whom He was to overcome, have both, of their own 
willfl, presumptuously oasumed a false likeness to God. 
By this they ainned, as it were, specially against tha 
Person of the Sort, who is acknowledged to be the true 
iikenesB of the rather, To Him, therefore, to whom 
the injury haa specially been doae, belongs moat con- 
sisfently the power of avenging or of pardoning the 
fault, "Wherefore, siace iaevitable reaaaning has led 
u8 lo tliis, tliat it 18 neeesBary that the divino and 
human nature should meet in one Person, and thia 
cocnofc be in a plurality of the Peisoaa in the Godhead, 
snd appears more eouBistently to he done in the Peraon 
of the Son than in that of the otberB, it is neceBsary that 
the Word of God aad man ahould meet in one Person. 

£oso, The way by which you lead mo ib so fortified 
on every side by reasoD, that I see I cannot tura from it 
either to the right hand or to the left. 

Aneelm. It is not I that lead you, bat He of whom 
we aro speaking, without whom we can do nothiag ; He 
leads so long as we hold to the way of truth. 
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CHAPTEE X. 

THAT THIS MA» WOULD KOT DIE FBOM ANT DEBT [b] 

lo nature] j akd how me had titb powBa and y 

KOT THB POWER OP 
THEI CASMOT SIN. 

Amelm. Now wlietlier that iTan ia to die from the 
debt [of nature], ns all otlier mea die from what they 
owe, 'we ahould not stop to inquire ; for if Adam waa 
not to haTG diod if bo had Dot sinned, muoh more will 
not thia Man be iinder obligation to siiffer dfath, in 
whom tbere cannot possibly bc any ein, because He is 
Ood. 

Soto. Here I want you to stop a little ; for whether 
Hb be Baid to bave the power of siniiing, or not to ba,T6 
the power of sinniiig, either way tbere springa up be- 
fore me no small difficulty. For if He be eaid not to 
havB the powet of BiimiBg, it seems a thing one should 
be bIow to belieye j for not to speak for the preaeut of 
Tfi"' wbo biiB uever yet been, as we have but just dono,. 
hnt as of Him whom we know, and His deeds too, wb* 
can deny but that He could hiive done many tbinj 
which we call ains? For inatance, not to apeak of 
other tbinga, bow can. wo say that He could not have 
told a falsehood, which ia fllwayB a ain ; for whea He 
■peoks to the Jews of the Father, "If I ebould aay, 
' 1 know Him not," I Bhall be a liar like unto you," 
and among theso words He flajB, " I know Him not," 
who caa Baj- fbat He bad not the power oF bringing 
fOFtb these same four words, or in otber words, to haTS 
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aaid " I know Him not?" And if He had done this, 
as Ho nimBelf saj-a, He would have been a liar, that la, 
a Biimer. Wherefore, einGe He had the power of doing 
tliia, He had the poiver of sinning. 

Anaelm. He both had the powcr of eajing this, and 
yet He could not have ainnod. 

Soto. Shew me how, 

Anselm. All power folloWB the will ; for when I say 
I have the power of apeaking or walking, there ia im- 
( derBtood " if I will ;" for if the will ia not unUerstood, 
it is not power, but necessity. Now when I say that I 
may be dragged captive or conquered against my will, 
this ia not my power, hut neceSBity and the powei' of 
another. For thia " I have the powor of bcing dragged 
captive or conquered," is nothing elso than that another 
has the power of dragging mo captive or oonquering 
, me. We may, therefore, say of Christ, ttat He eould 
have told a falschood, if there be understood " if He 
wiahed;" and siace He could not against His will have 
told a falschood, neither could He have wished to do 
80, it may no Ibbb be eaid that He could not have f^ild 
a felsehood. Thua, therefore, He could and yet could 
not have spoken falsehood, 

Bosa. Now let us retum to the inquiry concermng 
that Mon aa though He were not yet ia being, ae we 
begaa, I fiay, thec, that if Ho will not be ahle to aiii, 
hecaiise, aa you say, He cannot wish to sin, He will 
prcserve His righteousness of neceBsity ; wherefore He 
wil! not he righteons from freenesa of will, 'WhBt 
praise, thcn, will he duo to Him for His right«ou8- 
ness ? For we are wont to say that God made angel 
and man eo as to have the power of Hianing oa tb» 
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acoDuiit that, alth.ong!i th.ey miglit have forsBken their 
righteousneBB, yet as long as with freeneBS of wiil they 
kept it, tliey ■would deBcrve thanks and pruiae, which 
wonld not have heen their due had they been righteou» j 
ofneceBBity. 

Aitselm, Are not tho ongels to be piaiBed, vho naV-'1 

-Boso. They are indeed ; becnuBo Ihia, which i 
tliey cannot do, they merited by that ■which o 
could haye done and yet would not. 

Annelm. "What do you say of God, who cai 
(and yet lle did not merit this by having had the poww J 
of sinning and not sinning;) ia uot He to be proL 
for His tighteousnesa ? 

Soso. Here I wish you would anawer for me ; for i( 
I say that He is not to be praised, I tnow I sh^ill apeak 1 
falaely; but if I eay He is, I am airaid of weakening 
the caae of the angela which I mentioned. 

Anselm. Tho anguls are not to be praiaed for their 
owa righteouBnesa because they once had the powcr of 
B iTinin g, but beoaUHO of thia, that they have it ia 
way from themsclves that they conBot ein; aud i 
they are something like God, who haa whatever Ho 
possesses from Kimself. f or he is said to giye & .1 
thing, who doea not take it away when he can; aud 
he iB aaid to cause a thing to he, who, when he could 
caiise it not to be, does not do bo. So, therefore, 
when the angel had the power of depriving himself of 
righteousness, and did not ao deprive himself, and had 
the power of causing himself not to be rightcous, andli 
did not Bo oouse himself, he ia rightly aaserted tfl baTQ^V 
^veii himsclf his own rightconancsa, and to have mads 4 
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himself rightcous. In ihis waj-, thorefore, haa he his 
righteousness from himself, {for a creature cim in no 
other WQj huve it from himaelf,) and on that account is 
hu to be pratsed for his righteousness ; and he ia right- 
eous, not froin neceBsity, hnt from free will, since that 
is improperly termed neceaaitjia which there is neither 
compulBion nor prohibition. "Wlierefore, since God haa 
perfectly from Himself whatever He poBsesses, He is 
especially to he praised for tbe good thinga whioh 
He has and holda from no neceasity at all, but, aa 
I said before, of Hia own proper and etemal un- 
changeableneES. 

80, therefore, will that Man, who is to be the same 
God Himaelf, — sinco evcry good thing which He will 
have He w:ll have frora Himself, — therefore will He be, 
not of neceseity, but of free wiU, righteous both of 
and from Himself, and therefore worthy to be praised. 
For although His human nature will have what it may 
possess from the divine, yet He, the self-same, (since 
iwo natures are to be in one Person,) will have it from 
HimBeif. 

Boso. Tou have satisfled me on thia point, and 1 see 
cleariy bolh that He will not be able to ain, and yet be 
worthy of praise for His righteousness. But now I 
thinl: we must inquire, Since God could form suoh a 
Mau, why did He not form tbe angela aud the two fitst 
human beinga sucb that they Utewise might not haTe 
been able to sin, and might have been worthy to be 
praised for their rigbteousneaa ? 

Ansehii. Bo you underatand what you say ? 

Boso. I seem to myself to understand, and therefore 
1 inquire why He did not form them bo ? 
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Aneelm. Eeeaiiae it was neither poBsible nor fitting 
that each ona of them should he tlie very same bb God,. 
lilte the Man of whom we are Bpeakiug ; and if yoii' 
ask, why did Ho not form eo many as there aro PersonB 
n the Godhead, or, at least, one euch a,i 
that reason then hy no means required this, hut alto- 
gether (for God does nothing wilhoat rpason) forhad it 

Boso. I am ashaDied of having asked this : but tell 
ne what you wore going to say. 

Attseljii. Let us say, thea, thot He will be nndor no 
neceasily of dying, since He wiU not he a sinner. 

£oiO. Thls I must admit. 



CHAPTEE XI. 



Amelm. But aow it remains for ub to 
whether it be possible for Eim to die according to Hia 
liiiman nature, for according to His divine nature Hb 
■will be ever ineormptible. 

So»o. Why should we douht this, since Hq ia to 
t)B really very Uan, and erery man is mortal by4 
uataTB ? I 

Antelm. I do not think that mcrtality fcelongs to 
the pure, but ralher to the corrupt, nature oC man. 
For if man had never sinned, mid his immortality had 
beeQ nnchangeahly cstablished, he would no less iiii 
been realiy man; and when mortals shall rise again 
incomiption, tbey will be no lees leolly men: foi 
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mortality were a part of tlie reality of human nature, 

there would be no possibility for a man to be immortaL 

Comiptibility does not, therefore, belong to the reality 

of human nature, nor does incorruptibility ; since nei- 

ther one nor the other makes or destroys the man, 

but one has power to make him miserable, and the 

other to make him happy. But since there is no man 

who has not to die, therefore " mortal" is placed among 

I the definitions of "man" by philosophers, who did not 

\ believe that the whole human being ever could have 

l been or can be immortal. Hence the fact that He is 

: to be really man is not sufficient to prove that the Man 

i we are speaking of ought to be mortal. 

Boso. Find out, then, another reason ; for if you are 
ignorant how to prove it possible for BLim to die, I am 
sure I am. 

Anselm. There is no doubt but that as He is to be 
God, so He is to be omnipotent. 
Boso. True. 

I 

Anselm, If, then, He wish to do it, He will have 
power to lay down His life, and power to take it 
again. 

Boso. If He has not this power, He would not feeem 
to be omnipotent. 

Anselm, He will have the power then, if He will, of 
never dying, and He will also have the power of dying 
and rising again. I^ow whether He lays down His 
life without any man making Him do it, or whether 
another man makes Him do it and He aUows him, 
makes no difference as far as His power is concemed. 

Boso, TJndoubtedly. 

Anselm! If, then, He shall so wiU as to allow it, He 
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may be put to death; and if He be not willing, He 
cannot be. 

B080, To this reason infallibly brings ns. 

Anaelm. Eeason also bas taught us that it is neces- 
sary for Him to have something greater than all things 
short of God, which He may willingly and not of debt 
give to God. 

JS080, Such is the case. 

Ansehn, But this cannot be found either beneath 
Him or outside of Him. 

J5o8o, True. 

Anselm. It must be found then in Himself. 

JB08O. So it follows. 

Ansehn, He is to give, then, either Himself, or 
something out of Himself. 

B080, I can comprehend no other way. 

Ansehn. "We must inquire now of what kind this 
gift ought to be. For He will not be able to give 
Himself, or anything out of Himself, to God, as though 
God did not already possess it as His own, since every 
creature is God*s. 

B08O. So it is. 

An8elm. This giffc, then, must be understood thus: 
that He shall in some way devote to the honour of 
God either Himself, or something coming from Him- 
self, in a way in which He is not in debt bound 
to do. 

B080. So it follows from what we have said above. 

An8elm. If we say that He shall give Hiraself to 
obey God, so as, by perseveringly keeping His right- 
eousness, to submit Himself to His will, to give this 
would not be to give what God did not require from 
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Him as a debt; for every rational creature owes this 
obedience to God. 

Boso, This cannot be denied. 

Anselm, He must, therefore, give Himself or some- 
thing out of Himself to God in some other way. 

Boso. Eeason drives us to this conclusion. 

Anselm. Let us see if peradventure this be to give 
His life, or to lay down His life, or to deliver Himself 
to death for the honour of God. l^ow this as a debt 
God would not require of Him ; for since there is to be 
Lo sin in Him, He wiU be under no obligation of dying, 
^as we Baid before. 

Boso. I cannot conceive it otherwise. 

Anselm. Let us consider fiirther whether it be con- 
sistent with reason in this way. 

Boso. Do you speak, and I will willingly listen. 

Ansehn. If man sinned by plcasure, is it not con* 
» sistent that he should make satisfaction by pain ? And 
if he were so overcome by the devil as to dishonoiir 
God by sinning with such ease as that he could not have 
been more easily overcome, is it not just that man, 
in making satisfaction to God for sin, should overcome 
the devil with such great difficulty, as that greater 
there could not be ? Is it not meet, that whereas he so 
stole himself from God by sinning, that he could not 
have stolen himself more completely than he did, in 
making satisfaction he should so give himself to God, 
as that he could not possibly give himself more com.- 
.pletely? 

Boso. Kothing is more reasonable. 

Anselm. Now, then : man can. suffer nothing moie 
painful or with greater difficulty for the honour 6f 
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God, wiliingly and not of debt, tliau deaLli; und mM 
DO way can maa more completely giye hiinself t 
Ood, than vrhen he dellTerB himeelt' to deatti for 1 
honouF. 

Bosa. All fliia ia true. 

Anselm. 3e, therefore, 'who 'will make Batisfactic^ 
for man'8 ein, mnat be such an one b& Bhall have t 
power to die if he will. 

Boso. 1 see clearly thst the Man of whom i 
inquiring must he one who fihail neither die ot i 
ceBsity, sincc He is to he omnipotent, nor of dcb^ 
becaase He wiU nevet have beeu a aiuner, aud yet am 
who sliaU have the power of dying of Eis own 
will, hecuuse that will be neceaaary [for the aci 
plishing of Hifl undertoking, i.e. the redemptio: 

Attselm. There are also many other thingfl whiolM 
make it very dcslrable that He should have the likeues 
aud hahits of mcn wlthout sin ; but theso appcar offl 
themselres more readily and with greater cleamess i 
His life and actions than can, so to speak, before the 
trial be demonstrated by reason alone. For ^ 
iinfold to Ms how necesBarLly jind how wisely it I: 
been hrought to pass, that Ue who was to redccci men,! 
and by Hia dootrine to lead them froin the way c 
death and perdition into the way of lile and etcmal'1 
bleBBedness, should have Hie conTcrsation amui 
and by that aame conversation, while He tauglit tbem 
by word how Ihey ougbt to hve, give Himself for an 
example ? But how could He have given Himself for _ 
•ai example to weak and mortal crcaturea, that t 
sbould not swerro irom [ihe way of j lighteousncBS fcHQ 
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injaries, or insults, or pains, or death, if they had xiot 
seen Him experience all fhese Himself ? 



CHAPTER Xn. 

THAT ALTH0U6H HE BE A PABTAKER OF OUR llfFlBMITIES, 

lET HE IS NOT M ISERABLB. 

Boso. All these things clearly shew that He mnst 
be mortal, and a partaker of our in£rmitieB. But all 
these are our miseries, — ^surely, therefore, He will be 
miserable. 

Ansehn. By no means : for as a conyenience which 
one has against one'B will does not form a necessary 
part of one'B happiness, so it is not misery knowingly, 
and uncompelled by any necessity, to take upon one 
some inconyenience of one's free wHL 

Boso. Granted. 



CHAPTEE Xin. 

THAT, TOGETHEB WITH OUB OTHEB INEIBUITIE8, HE MAT NOT 

HAyB OUB IGNOBANCE. 

Boso, But in the likeness which He ought to haye 
with men, tell me whether He is to haye ignoranoe 
also, as He has our other infirmities? 

Anselm. Why do you doubt of God's loiowing all 
things? 

Boso. Because, though He is to be immortal from 



Hia divine, yet He is to be mortal from Hia humaii 
nature. Now, why may He not be like them — a maa 
really ignorant, aa He ie to bo really mortal? 

Anselm. That takmg of tbe manbood into imity of 
Persoa with the Godliead will only be wisely done by 
the Bupreme Wiedom. And so He will not take into tbe 
manhood what is in no way uscful, but very prejudicial 
to the work wbich the same Manbood ia to do. For 
ignorance would be useful to Hioi in notbing, but pre- 
judicial in many thinga ; for bow is He to do so mauy 
and go great tbingB aa He has to do, witbout the 
greateat wisdora? or bow are men to believe Him. if 
they know He did not understand what He said? 
Even if tbey did not know, of wbat use would that 
ignorance be to Him? 

Again, if uothing is loved except wbat ia known, aa 
there ia to be aothing of good whicb He does not love, 
6o tbere will be no good tbing of wbicb He is ignorant. 
Now what ie good no one knows perleoLly, except He 
who knows how to distinguish it from evU; tbia dia- 
tinction also ao one knowa how to make who is igno- 
rant of evil. Therefore, as He of wboia we are apeak- 
ing ia to know perfeotiy every good tbing, ao tbere is 
BO evil tbing of which He will be igaorant. He will 
therefore have all knowledge, although He may not 
ahew it publicly in His converse with men. 

Boto, This appears to be, aa you aay, in His fuJl age; 
bttt in infancy. as tbe fit time will not bave cooie lor 
wiadom to appeur in Him, eo tbere will be no need 
of it, and tbcTeforo it ie not evea &t tbat He abould 
hava it. 

Antelm. Have I not aoid that thia incamation wiU _ 
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be effected with wisdom? Now as God will wisely 
take upon Him mortality, how wisely, because very 
usefally, will He make nse of it! But ignorance 
He will not be able to take upon Him wisely, be- 
oause it is never usefiil, but always prejudicial; un- 
lesB, perbaps, when by it an evil will, which there 
never wiU be in Him, is restrained from carrying out 
its purpose. Eor although it sometimes may do no 
harm to anything else, yet in this alone it does harm, in 
that it takes away the good of knowledge ; and, to cut 
short your inquiry, from the moment when that Man 
shall be in existence, He will be always as ftill of God 
as He will be of Himself, and consequently nothing 
will take place without His power, and might, ajad 
wisdom. 

B080. Although"*! did not doubt this always to have 
been the case with Christ, yet I asked the question in 
order to hear a reason for this also ; for we are often 
certain of a thing, and yet do not know how to prove.it; 
by reason. 



CHAPTER XIY. 



HOW HIS DEATH CAN EXCEL THE NUMBER AND HEINOUSNESS 
OF TH£ SINS OF ALL MANKIND. 

Boso. I ask you now to instruct me as to how His 
death can excel the number and heinousness of the sins 
of all mankind, when one (as we should think the 
least) sin you shew to be so infinite, as that if the 
number of worlrls were infinitely multiplied, so as eaoh 
to be as full of creatures as this world is, and if they 



coold tLOt be Baved froni annihiJatioa imleBS a man 
gave one look contrary to the will of God, yet it ought 
not to be given '. 

Amelm. If this Maa were preaent, mi you knew 
wlio Hb was, and one were to tell you, "TTnlesa you kill 
this Mon, this whole world, and whatsoevor is not God, 
will pemli," would you do it for the preaervation of 
every otter creature ? 

Boso. I would Bot ; no, not if an infinite numbei of 
worlds were spread out betbre me. 

Aittelm, "WTiflt if he wero to tell you again: "Either 
elay Him, or oll the sina of the world shall come upon 

Boao. I would anawer, that I would rather bear all 
other ainB, not only ot' this world, which have been and i 
which shall be committed, but also all whatever can be 
conceived in addition to them, rather than tbis one only 
Bia. And tbiB answer I think I ought to make, not 
only in the qucBtion of Hia death, but of aoy the leHst 
harm which might bappen to Him. 

Antelm. You think rightly : but tell me why would 
your heart so judge ab to ahriuk more from one sin in 
barming thta Kaii, tban &om all other sins tbat can be 
conceived; aince all eins wbatever that bave been com- 
mitted are done againat Him. 

£oso. Becauae aiu which ia done against Hia Feraon 
ia incomparably greater than all thoso wbich cau be 
oonceived of apart from Hia Petson. 

Atuelm. "What wiU. you say to the fact that a 
often Buffers willingly some hardsbipa in bia persoii ( 
avoid suffering greater in his property? 

' Sec bli. I., Dhip. ul., pBgs U, 
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Bo3o. I aay that God, to wliofle power all thiaga are 
Hubject, has no need to Eufier such. loss, just as you 
answered bcfore to Bome qucBtiou of miae. 

Anielm. Tou aHBWer right : we see, then, that to 
tbe violatton of tLo hodll^ tife of thifi Mau no enormity 
or multitndo of sias cau he compared. 

Boto. That is moat clear. 

Anaelm, How great b good does it seem to you, if it« 
cutting off is so great an eTil? 

Boso. If its existence be as great a good bs its de- 
struction ia an evil, the good is incompurahly greater 
than those sins are evil, all which, beyoud compariaon, 
the cuttiog ofE of His life exoels. 

Antelm. You say tralj, Conaider further, that sina 
I are as hateful aa they are evil, and that life is as pre- 
' cious as it is good. Hence it folloWB that that life is 
more precious than bidb are hateful. 

Boso. I canuot but see this. 

Ati^elm, Do you suppose a thing so good and so 
procious is able to eufflce for the payment of what is 
owing for the fiine of the whole worid? 

Boso. Tee, and able to do infLnitely more. 

Anselm. Tou see, then, how thia life may over- 
match all Bins, if it be given for them. 

Boso. Clearly. 

Amelm. If, then, to give life ia to accept death, ae 
the giping of this life escels all the Bina of men, so also 
doeB the accepting deatii. 
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CHAPTEE XV. 



Boso. It ia admitted to be m witli all Bms which do 
not toueh the Person of God. But now I aee another 
thing to be inveatigated, For if the eyil of putting 
Him to death ia as great as Hia life is good, how can 
HIb death ovor-inatGh and blot out tho sins of those whr) 
slew TTim ? Or if it blota out the sins of any of thera, 
how can it fail to blot out the sins of all the reat uf meu 
aa weU ? For we belieye that even mimy of those have 
been Baved, and that otheis without namber will not 
be saved. _ 

Anselm. This question the apostleanswerahysaying^fl 
that " had they known, they would not have ermifled ^ 
the Lord of glory"." For the differonce is bo great 
between s sin committed knowingly and one eommitted 
tbrough ignorance, that ihe eril whioh they never 
oould have done, on account of ils escessire ecormity, 
had it hcen known to thera, ia pardouable hecause it 
waa done ignorantly. For to put God to di'ath, no man 
ever, at leaat knowingly, coulil posBibly wish to do; 
aud Ho they who slew Him iguorantJy did not plunge 
into that jufinite sin to which no other sins can be oom- 
parcd. Now we cpnaidered its enormity in oriJer to see 
how valuable that Kfe was; not as to what His death 
■would be if done ignorantly, but as if it should Iwdone 
knowingly, whicli no man ever has done or could do. 

Boao. You have given a reusonable proof that it wfl 
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possible for the marderers of Glmst to obtain pardon 
for their sin. 

Anselm. Wh&t more do yon ask now? For here 
yon see how a reasonable necessity shews ns tha|; that 
heavenly city is to be perfected out of me^, and that 
this cannot be done except by the remission of their 
sins, which no man can have except throngh a Man, 
who is at the same time God Himself, and wl^o, by His 
death, reconciles men who are sinners to God. Glearly, 
then, we have found that Christ, whom we confess to 
be God and Man, has died for us ; and we find, thongh 
this we knew before beyond all doubt, that all things 
that He says are certainly true, for God cannot lie, and 
that all things which He has done are wisely done must 
not be doubted, although the reason of them may not 
be understood by us. 

B080. It is true what you say ; and I do not in the 
slightest degree doubt but that what He has said is 
true, or what He has done has been done with reason. 
But this I ask, that what in the Christian faith seems 
to unbelievers as though it were not right, or not possi- 
ble to be done, you should shew me the reason why it 
may be right or possible ; not to confirm me in the faith, 
but to delight me, being already confamed with the 
nnderstanding of the tmth itself . 
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Bosa. "Wlierefore, as you have ahewn i 
of ihoBe thinga whioh have been mentioncd uhove, eo I 
beg youtopoint outto me the reaaon of whatlamubout 
to aak. Pirat of all ; how, out of a fiinful 
out of the human race, God took upon Him a manhood, 
without sin, taking, as it were, the leaven out of 
femented bread. For although the mere conceptioi 
the said manhood may be puie, and Iree from all 
and carnal delight, yet the very Tirgin of whom 
was taken ^aa conceived in iniquity, and in Bin did her 
mother conceive her; ake waa, moreover, bom in ori- 
ginol sin, since ehe also sinned in Adam, in whom all 
have einned. 

AtaeVm. Aiter it is agreed that that Man is God, and 
the EeoonoUer of sinnera, there is no douht of His bfing 
altogether withoat Bin : now thia He oannot be unlesa 
He be taken from the sinful mass without sin. £ut 
with what reason the wisdom of God did this, if we can- 
not understand we ought not to be Burprised; but we 
ougbt with reverence to rest satiBfied that there is £ome- 
thing in the Heoret of bo great a niystery whioh we 
know not. For God haa remodeUed hnman nature iu a 
more wonderful manner than He modellcd it at first, 
though both aro cqually easy to God ; but niac before 
his exiBtence had not sinned, so as t^ moke [thia more 
wondofitl work] necesBary. But atter that he was 
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made, by siimiiig he merited the loss of what he was, 
and what he was made for ; although he might not 
entirely have lost what he had been made for, that there 
might be something left to be punished, or on which 
God might have mercy ; for neither of these conld have 
been if he had been annihilated. Therefore God re- 
constituted him so much more wonderfuUy than He 
constituted him at first, as He did the one out of a 
sinner contrary to his deserts, and the other not of 
a sinner nor contrary to desert. Again, how great a 
mystery is it that God and Man should meet in one 
Person, so as, keeping the integrity of either nature, 
the same Person should be Man who is God. Who, 
then, can presume even to conceive that human in- 
tellect can fatiiom how wisely and how wonderfully 
80 inscrutable a work can be done ? 

B080, I allow that no man can in this life fully un- 
fold such a mystery ; and I do not ask you to do what 
no man can do, but only to do as much as you ean : 
for you will more persuade me that in this matter 
deeier reasons lie concealed if you shew that you see 
Bome reason, than if, by saying nothing, you prove 
yourself to see no reason in it. 

Anselm, I see that I cannot rid myself of your im- 
portunity; so if in any way I shall be able to shew 
what you ask, we will give God the praise : but if I 
shall not be able, what has been proved above shall 
Buffice. 

Now since it is agreed that it was necessary for God 
to become man, there is no doubt but that He is not 
wanting in wisdom and power to do this without sin. 

£oso. I willingly take it so. 
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Anselm. It waB necessary, too, that thia redemption 
■which. Christ made sliould proflt not oaly those who 
lived at that time, hut oihers. Now Bupp ise there ■were 
a king against whoia all the people of some city of his 
have ao sinned, excopt one oniy, whoia yet of theirrace; 
thflt no one of theai could do anything hy which he 
might escape the Bentence of death . he, however, who 
aioiie 16 innocent, has such favour with thc king that he 
can, and such great love toward the guilty that he will 
reconcile ali who take his advice by Bome aemcB which 
shall be very pleoaing to tie king himaelf, and which 
he is to do on a day fijced by the king'B will. And 
since all who are to he reconciled cannot meet him on 
that day, the king grants, in conaideration of the great- 
ness of thiB Bervice, that all who, either before or 
after that day, shall have oonfesBed that they are de- 
sirouB of pardon througk that work which is to he 
done on that day, and accede to the agreement there 
made, that they are absolved from all past crime; and 
if it shall happen that after this pardon tkey sin again, 
if they will forthwith make due eatiflfaction and amend' 
themselveB that they ahall, through the efficacy of iJie 
same agreement, again receive pardon ; and yet [the 
king decrees] that no ono of thcm shall enter his palace 
until this, by which their crimes are to be forgiven 
thsta, has heen accompIiBhod. 

Now in like manner to thie, Bince all the nven who 
were to be saved could not be present when ChriBt ac- 
complished that rodemption, the efficacy of His death 
was euch thut even to the absent, both in place and 
time, its effect extends. Moreover, tJiat it ehould 
profit not only thoBe present ia easily perceived from 
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the lact that there could not be ao many preBent 
at Hia deoth as are neoe8Bai7 to the constitution of 
the hea-venly oity, even if all who wero in exiBtenee 
(whercBoever they might be) at the tiuie of Hjb 
death were made partakerB of that redemption. For 
thcre were more demouB living ot that day than there 
were men, out of whom the aumher of loBt demons ig 
to be made up''. Aud we muat uot suppoee that Irom 
the period when uian was created there waa any time 
tn which this world of ours, with the creotures which 
were made for the uae of meu, had beeu bo empty as 
that ia it thero had been uo oue of the humim raee be- 
longiug to that Jdugdom for which man was formed. 
For it seems iucouBistent that God Bhould have per- 
mitted the human race, aud all that He created for the 
use of those out of whom the heavenly kingdom is to he 
peifected, to exist in vain even for a single moment. 
Ifow they might iu Bome way seem to exist in vain so 
long aa tliey did not subBerve the end for which they 
were made. 

Soio. By a parity of reasoning, which nothiug seems 
to oppose, you shew that there never was a time, &om 
the period wheu man waa creat«d, without some peiwin 
who had part in that reconciliation without which 
every man had been made in vain, and that we may 
conclude this to be uot only conaiatent, but even neces- 
Bory. For if thia be raore consistent and resBonable 
than that at some time there was no one in whom the 
iatention ot God in makiug man fihould be aocom- 
plished, there is nothing else to oppoBe the coneluHoa 

'^ Rtrerenoe ig bcrc mailo lo Bk. l. ihap. iriU., tlu BlupMT «tiiiili luy- , 
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that it is necessary that there should haye been always 
some one having part in the foretold reconciliation. 
Hence it cannot be doubted that Adam and Eve had 
part in that redemption, although diyine authority does 
not plainly pronounce this. 

Anselm, It also seems int^redible, when God made 
them, and immutably purposed to make otit of them all 
the men whom He should exalt into the heavenly 
kingdom, that He should exclude those two from His 
porpose. 

Boso. Tes, we should suppose that He made them 
especially to be of those tbr the sake of whom they 
were created. 

Ansehn, Yoti reason well. Still no soul could, before 
the death of Christ, have entered the heavenly paradise; 
like as I said just now of the king's palace. 

B080, So we hold. 

Anselm, Again, that Virgin, of whom the Man 
whom we are speaking of was taken, was of those who, 
before His nativity, were through Him purified from 
iheir sins; and in that same purity of hers He was 
formed of her. 

Bo90* What you say would please me much, except 
that, whereas He ought to have purity from sin of Him- 
self, He appears to have it of His Mother, and to be 
pure, not through Himself, but through her. 

Ansehn. It is not so. But since the puiity of His 
Mother, through whom He is pure, was only from Him,. 
He also through Himself and of Himself was pure. 
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Boto. ThJH point is well, so far. But now a tiirtlier 
qaestion Btrikcs me. For we said juat now that He 
waa not to dio of necessity, ftud now we see that Hjs 
Mother waa mftdc pnro by His death that waa ta be; 
but nnlcss Hhu had been, He HiuiBelf could aot faave 
been bom ol' hor. How then was it tbat He did not 
die from neceasity, when, ualeBB He had been going to 
die, He could not have exiated? For if Ho had not 
becn going to die, the Tirgin of whom He was taken 
would not bave been pure, (Binoc Ihis she could nevet 
haTe been escept by bclieving in His real death,) nor 
could He in any way have been tiiken of her, "Where- 
fore, if He did not die of necesBity after He was formed 
of the Tirgin, He could not be formed of the Vii^ 
after He had been formed, for it is not poasible. 

Awelm. If you had well considered what wa^ s&id 
just now, you would tben, I think, have eeen your 
queation answered. 

Boio. I do not see bow. 

Anselm, Did we not, whcn we inquired whether Hb 
had the power of lying, shew that in lying there are 
two powcis; viz., one, that of wisbing to lie, the 
other, that of lying ; and ainue, thougb He had the 
. pover of lying, yet He had it from Hiraself that He 
could not wisb to lie ; and on thia aceoimt He ought 
to be praiaed for His own righteousness by which He 
kept the truth ? 

Soio. Sa He ought. 
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AnKhn. Similarly, in preBerving life, there is 
power of wiBhing to preaerve, and the power of preserv- 
ing it. "When, then, one aska whether the same God- 
man oould have preaerved His life bo as never to have 
died, we cannot doubt but that He always had the 
power of preserving it, although He eould not have 
wiahed to prescrve it bo as never to have died. And 
Biooe He had ihia (viz. that He could uot have wished) 
t!ronL Himself, therefnre He laid down His life, not of 
necesBily, hut of free power. 

Sogo. Those powers (of lying, I mean, and preserving 
lUe,) were not altogether alike in Him. For in the 
former ease it follows that, if He wished, He had the 
power of lying ; but in the latter it aeems tbat, if He 
had not wished to die, He had no more power than He 
had of not being what He was. For to thi 
He Man, that He should die ; and on accoimt of her 
faith in His death that was to take place, He was able 
to be taken of the Virgin, aa you said ahove. 

Anselm. Just aa j-ou auppoBo tiat He had not ths. 
power of not dying, or that He died of noceBBity, bo- 
cause Ho could not cease to be what He was, 80 yoaj 
may aaaert that He had not the power of not wiehing 
to die, or that He did of necessity wish to die, since 
what He was Ho could not cease to be ; for He wae not 
made Han to the end that He ahould die, any more 
than that He should wish to die : wherefore, as you 
ought aot to aay that Ho could not possibly not have 
wished to die, or that He did of ncceasity wiah to die, 
Bo you must not say ihat He could not poasibly not 
have died, or that He died of necessity. 

Boto. Conainly, they are subjeet to the aame 
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ing, both to die and to wisli to die \ both appear to have 
been in His case of necessity. 

Ansehn, Who was it who of His own accord willed 
to make Himself man, so that by the same unchangeable 
will He might die, and that by faith in this certainty 
the Yirgin, of whom that Man was taken^ might be 
made pure ? 

JB080, God, the Son of God. 

Anselm, Has it not been proved above that the wilL 
of God is forced by no necessity, but that it preserves 
itself in its own free unchangeableness, when it is said 
to do a thing of necessity ? 

JB080, Yes, it was indeed so proved. But we see, on 
the contrary, that what God unchangeably wills cannot 
possibly not be, but it is necessary for it to be : where- 
fore, if God wiLled that this Man should die, He could 
not possibly not have died. 

Anselm. From the fact that the Son of God took 
upon Him manhood from the wish that He might die, 
you prove that the same Manhood could not have died. 

Boso. So I understand it. 

Anselm, Did it not likewise appear from what has 
been said, that the Son of God and the assumed Man- 
hood are one and the same Person, in order that the 
same may be God and Man, Son of God and Son of 
the Yirgin ? 

B08O. Even so. 

Anselm. The same Man, then, could not poBsibly 
have not died, and yet be dead. 

Boso. I cannot say that He could. 

Anselm. No w since God's will does a thing by no 
necessity, but by its own power, and that Man's will 
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waa tliB will <it {loJ, tliereiore He dicd by . 
but by Hia own power alone. 

Saso. I cannot witbBtand your logical conclusionfl, for 
I can in no way weakea either the premiaee wiiieh 
you propoae, or tbe consequencea wliich you draw irom. 
them. But yet what I have mentioned always meets me, 
viz., that eTen if He wiBhcd not to die, Ho could not 
poBsibly have Eot died, any more thun He could not 
posBibly not be wbat He was, for Hc wae really going to 
dia ; since, if He had not been really going to die, there 
could Eot have beea true faith in. Hib deuth that waa 
going to tttke place, and it was through Ihis faith that that 
Virgin of whom He was bom, and many others, wera 
purified from sin. Now if this faith had not been true, 
it could have profited nothing. "Wherefore, if He eould 
by any possibility not have died, He could have made 
that to be not tme which was true. 

Anselm. Why was it true before He died that 
was going to dio ? 

Eoto. Becauae He HiraaoTf, of His own aoeord an( 
by Hie tmchangeable wiU, wiiled it so. 

An»elm. If thcn, aa you aay, He could not possibly 
not havo died, on Ibe account that He waa really and 
truly going to die, — and He was really and truly going 
to die, beoause He had of His own acoord and un- 
changeably bo willcd it, — it foUows that He could nqj 
poBBibly not have died for no otlier reaaoii than that 
HiB anchangcable will He wiiled to die. 

Boso. JuBt 60 : but whatever may have heen 
oause, it ia neviTtlielefls true that He could not 
nbly not have died, &nd there was h neces&ity 
Him to die. 
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Ansehn. You make mucli ado about nothing, and (as 
they say), you stumble upon plain ground ®. 

B080, Do you forget what I met your excuses with 
at the commencement of this discussion of ours ; yiz. 
that you were to do what I asked you, not for the 
leamed, but for me, and those who, with me, begged it 
of you ? Bear, then, with our inquiring in the slowness 
and dulness of our intellects, so long as you satisfy me 
and them as you began to do even in our childish 
questions. 



CHAPTER XYin. 

THAT WITH GOD THERB IS NO NECESSITY OR IMPOSSIBILITY, 
AND THAT THERE IS A NECESSITY WHICH COMPELS, AND A 
NECESSITY WHICH DOES NOT. 

Anselm, We said just now that it is not correct to 
Bay that God cannot do a thing, or that He does it from 
necessity : for every necessity and impossibility is sub- 
ject to His will. Now His will can yield to no neces- 
sity or impossibility : for nothing is necessary or im-J 
I possible except because He so wills it. But that He 
should will a thing to be, or not to be, on account of 
necessity or impossibility, is contrary to the truth of 
His nature. Wherefore, (since all that He wills, and 
only what He wills, He does,) as no necessity or im- 
possibility precedes His willing a thing to be or not 
to be, so neither does it precede His doing or not doing 
it, although He may unchangeably will and do many 
things. And as when God does a thing, after it has 

• ** Nimis bseres in nihilo ; et (ut dici solet) qTueris nodum in scirpo." 
— [TorefU. And, 5» 4, 39.] 
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been done there is no longer a. possibility of its not 
being done, but it ia always true that it haa been done; 
snd yet it is not right to eay that it ia impoBsihlo for\ 
God to make wliat is past not past; for there no necBB- 
sity of not doing it, or impossibility of doing it, operatee, 
but the simple will of God, who wills that truth shoidd 
alwavs (since He Himself is Truth) be as unehangeable 
os He is: 80 if He purposca that He wiil unchangoably 
do a thing, although what He pui-posea could not, be- 
fore it is done, possibly not be done, still there ia not in 
Him any necessity of doing it, or irapossibility of not 
doing it, because the only thing that operutes with Him 
ia His will. 

For instanoe, when it is often said that God caitmt 
iherB is no denjal of power in Him, hut there ia sif 
fied invinciible power and might ; and nothing is me 
but that no possible thing can hring it to pass that 
ehould do what it is said He eamot. Now it is a vory 
common phnise to say that a thing can, not bccause tho 
power iB in it, but in Bomcthing else, and that it cannot, 
not because the want of power is in it, but in some 
other thing. For iaatance, we say, " that man can be 
conquered," instead of, " aome one can conquer him;" 
and " the other cannot be conquered," instead of, " no 
one ean oonqiier him." For to be able to be conquLTed\ 
ia not power, but want of powor ; and not to be able to \ 
be coiiquered is uot want of power, but power. AnS. 
we do not aav that God does a thing irom neceasity, 
though in Him there were any necesaity, hut hecaui 
there ia iu auothcr, aa I said of want of power, whea 
iB Bttid tbat " He cannot." For every necessity is eitl 
compulsion or prohibilion ; and thcse two neoessitieB 
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directly opposed one to the other, as are " must" and 
" impossible." For instance, whatever is compelled to 
be, is prohibited from not being; and whatever is com- 
pelled not to be, is prohibited Irom being ; even as what 
must be is impossible not to be : and what must not be 
is impossible to be, and conversely. N"ow when we 
say that a thing must be or not be with God, it is not 
meant that there is with Him any necessity either com- 
pelling or prohibiting; but it is intended to express 
that in all other things there is a necessity prohibiting 
them from doing and compelling them not to do, con- 
trary to what is spoken of with reference to God. For 
when we say that God must always speak the truth, 
and that it is impossible for Him ever to lie, nothing else 
is said but that it is impossible that anything can make 
Him either not speak the truth or lie. 

Wherefore, when we say that this Man, who in the 
unity of Person (as was said above) is the selfsame as 
God, the Son of God, could not possibly not have died, 
or have wished not to die, after He was bom of the 
Yirgin, it is not intended to express that there was in 
Hira any want of power of preserving, or of wishing 
to preserve, His own life from death; but that there 
was an unchangeableness in that wiU of His by which 
He, of His own accord, made Himself Man, to the 
end that, persevering in the same will, He might die ; 
and that nothing could have changed that will. For 
it would have been more the want of power than real 
power if He could have wished to lie, or to deceive, 
or to change His will, which beforehand He willed 
should be unchangeable. 

And if (as I said above), when a man of his own. 
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accord proposes to do Bome good thing, and iiith the 
Bame will flfterwardB does whnt he propoBed, although. 
be might he compclled, if he refused, to iulfil his 
promiae, yet we muat not say that what he does he 
does of necessity, hut of the same free will with 
which he propoaed it. For one ought not to aay 
a thing ia done or not done from necessity or waat 
of power, when neither nccessity nor want of power 
have iUijlhiQg to do with. it, but only will. If, I 
say, it is eo with man, mueh less aro necessity or 
want of power to be evcn namcd with God, wbo does 
notbing but wbat He willg, nnd wbose will no foree can 
compel or proHbit. Por in tbis is the value of the 
diversity of naturea in Chriat, and the uiiity of Person ; 
that what had to be done for tbe restoration of men, if 
tbe buraan nature oould not do it, the divine nature 
might ; and if a tbing waa by no means consistent with 
the divine, tbe human nature migbt exbibit it, and not 
be one and anolher Person, hut tho selfsame, who bcing 
both perfectly, migbt tbrougb His buman nature pay 
what it owed, and by His divine nature be able to pay 
what it was expedient sbould bo paid, 

In faiA, the Virgin, who wiis througb faith made 
pure, ao thnt He could be taken of hor, hy no meaaa 
believed Ihat He was going to die esccpt because He 
willed it, as she had been taught of the prophet, who 
said of Him, "He was ofFered because He HimaelfV 
wiUcd it," {Ohlalua eat guia ipse mlmt. Is. llii. 7. 1 
Tulg.) IftTierefbre, sinee her faith was true, it was 
necesaary tbat it should he as sbe hebeved. 

Bnt if it again troubles you that I say "it waa 
ncceBsary," rcmomber that the trulh of tbe Virgin'a 
&ilh was not tho reaaon why Ee died voluntarily, l 
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because this was to be the case, therefore her faith was 
true. Wherefore, if it be said, It was necessary that He 
should die of His own wiU alone, because her faith, or 
the prophecies which went before on this point, were 
,/true ; this is just the same as your saying, It had been 
I necessary for it to be so, since so it would be ; but a 
I necessity of this kind does not compel the fact to exist, 
/ but the existence of the fact creates the necessity. For 
there is a necessity going before which is the cause of 
the fact taking place ; and there is a necessity coming 
after, which the fact creates. There is a neces^ty 
going before and eficient, when it is said, *' the earth 
revolyes, because it must revolve^." But there is a 
necessity coming after and of no effect, but simply ex- 
isting, when I tell you " you must speak, because you 
are speaking." Por when I tell you this, I mean that 
nothing can bring it to pass that you cannot speak 
while you are speaking, not that any one compels you 
to speak. Now the force of its natural condition com- 
pels the earth to revolve, but no necessity makes you 
speak. But whereas there is a necessity going before, 
there is also one coming after ; though where there is one 
coming after, there is not by reason thereof one going 
before. Por instance, we may say, " the ^arth ^must 
revolve, because it is revolving;" but it is not likewise 
true that the reason why you are speaking is because 
you must speak. This necessity coming after the fact 
runs through all times ; thus, Whatever has been must 
have been ; whatever is, must be ; whatever is to be, 
must have been going to be. 

This is that necessity which (where Aristotle treats 

* Modern astronomy Justifies ob in rendering calu^ volvUur by " the 
earth reyolyes." 
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mgular and future propoBiliona), SGemH to pull 
down aud to build up eveiything '*of necessity." 
By tliia necesaity coming after and having no cflect 
upon the fact, aince the Virgin'B faith, or the pro- 
phecy ooTiperniiig ChriBt, that He waa going (of TTiH 
own will and not of ntcesaity) to die, waa true ; it wqb 
necesaary that bo it Bhould be : hy this neceeaity He 
waa made Man: hy this He did and suffered whatever 
He did and pufforcd ; by this He ■willed whatsoever 
He did ■will For these were bo of necossity beeauflo 
thsy were to be; and were to bo because they have 
been; and have been beeause they have; and if you 
wiU know the true neceasity of all that He did and 
BufFo-ed, know, thca, that all theae were " of aecessity" 
becanae He Himself willed tbem. But HJs will no ne- 
cesBit? preceded. Wherefore, if they haTe taken place 
only bjcauBe He willed them to do so, thcy would not 
if He hfld wilted ttem not. 80, therefore, no man iook 
His Uftfrom Him, but He Hiniaetf laid it doiim and 
iook it egain; because He had power to hy dowa Hit 
Ufe, andpower to take iC again, aa He Himself said. 

Boto. You have Batisfied me that He cannot bs 
pKTcd lo have aubmitted to death by any neeessity; 
and I am not sorry tbat I wae bo troubleaome in beg- 
giig you to do thia. 

Ansehii. We have Bhewn, I thinlc, one auro way of 
aceiunting for the manncr in which God bas taken 
uptn Him out of thc sinful mass a Maahood with- 
ouisin) but it caanot, I imagine, be denied but tbat 
the^i ia some othcr besides tlie one wo have men- 
tioDkd, iut there ia this, viz., that God is able to 
do vhat man'3 reasoa ia not able to comprehend, 
Howiver, Biaco even that one scems sufficient for me. 
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and if I wished now to Bearch out anotber, I ehould 
be obljged to investi^jato ihe nature of original Bia, 
and how from our first parcntB it ia diffuscd through 
the whoie human raee, escepting Him of whom we are 
treating, and to touch npon certoin other queatioas 
which demand a Ireatise of their own«; let ua, there- 
fare, he coutenl with that reuaon which we have men- 
tioned, and finiBh what remuius of the task we haw 
coninenced. 

Boso. Ab jon wiU ; but on the underBtaading tlBt 
Bome tirae, God helpiag yoa, you will hold j-ourself 
boTind to unraTel that other reason whioh you row 
Bhrink from investigating. 

Anaelm. 1 do not retuBe, Bince I know I havc ttie 
wish to do what you osk ; but as I am uncertain li tbe 
future, I dare not proinise, but commit it to Gods dia- 
posal, But lell me now of tho queBtion wbiA you 
proposed at first, and for the sake of which sj many 
othere have heen piled^^^on each other, what pirt of it 
aeoma to you to have been solved, [and what is there 
of it now to be solved] ? 

Boso. The root of the question was, " WTiy was God 
made Man, in order that hy His death He might save 
men," when it appeara aa though Ue might have d«ne 
thifl in somo other way ? 

This you answcred hy many and necessary ar^u- 
menta, and ehewed that the restoratioi]. of the hu;ian 
race ought not to have been left uncompleted ; and ihat 
. it could not have been accomplished, unless man ^d 
what he owed to God for his sin; and this deht wia «o 
great Ihat, altliough ao one ought to have paid it eicept 
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maa. Bo one coiald except God, bo tliat the same Feisoa 
elioiild be Man who is also God. And keiice it was 
neceBsary tliat God Bhould tcke Maahood into 
of PerBon, so that he who by nature ought to have paid 
and could not, might he ia a PerBon wliich could pay, 

Secondly, you shewed that, out of a Virj 
the PerBon of the Son of God, was to be taken that; 
Man wbo should also be God; and you provod hi 
Eiight without sin he taken frora the aijiful maas. Nov 
you have proved the life of this Man to he eridonlly 
exalted aiid so preciouB, that it ib able to Buffice to pay s^"" 
what 13 owing for the sinB of the whole worid, and in- 
finitely more too. 

It remains now to shew how thia Life i* paid to God 
for theBms of mon. 



CHAPTER XIX. 

HOW THB J.17E Of CnBIST IS FAID TO GO» FOB 

XES ; Alil> BOW CBKIBT WAS AMD WAA KOT BUUND 1 
BOTFBR. 

Annelin. If for righteousneaa' sake He permil: 
Himaelf to be sluin, did He not give Hia life for tho 
honour of God ? 

BoMQ. If I can oomprehend what I do not doubt, T- 
will confesa that, although I may not soo how Ho hai: 
done thia with reaaon, (wlien He had the power rfj 
keeping righteousness unfailingly, Hud alao of keeping 
His own life for ever,) Btill I will confeBs that He g 
of His own accord to God for His honuur, somethin; 
which nothing that is not God can be compared, and 
■which js ahle to compensate for all the 4e\i\s al sS.- 



tid 

M 

lati^H 

iw ^^1 
so ^^1 



LUd || 



1 

re wiw 



106 CUR DEUS EOMO, 

Anaelin. Do you not see that when He bore wiw 
calm patiencB the injuricB, and insulta, and the death of 
the CroBs with the thieves, brought on Him on account 
of His rightcouHness which He obedieutly kept, Ee 
gave an example to men, that they should swerve from 
the righteouaness which they owe to Qod for no incon- 
Tenienoes whieh they raay oxperienue; and thifl He 
would by no means have girea, if, (as He could have 
done,) He had refused death hrought on Him for buoIi 
aciiuse? 

Boao. It seems that tbere waa no neceasity for Him 
to give tliis eiample ; for manybefore His coming, uod 
8t. John the Baptist after llifl coming and before Hia 
death, by bravely sufforing death for the tmth, are 
fciiowa to have given a sufficient example of that. 

Antelm. No man beBides Hinn ever gavo to God by 
dying what he would not at some time hc compelled to 
lose; or ever paid, what he did not owc. But He, of 
Hia own accord, offered to tlie Father what He wonld 
not have ever heoa corapelled to lose ; and He paid fiir 
Binners what He did aot owe for Himself, Where- 
. fore, He gave a much greater example that each one 
should not hesitate, when reaaon requirca it, to but- 
rendor of himself to God that which he will sorae tima 
loHo against his will : Wbo, when He in no "way needed 
it for Himself, or was obligcd to do it for others, (to 
whom He [as God] owed nothing but puniahment,) 
gave 80 preeiouB a lifo, yea, Himaelf oven bo great a 
Porson, with such a ready will. 

Boeo- Tou come very near to what I dcsire ; but 
aulfer me to ask somethuig which, although you may, 
perhaps, think me silly to ask it, is yet not a question 
wblch I oould readily onswer if it were osked me. 
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Tou S!iy that when He died He giive whnt He did not 
owe. But no ono wiE deny that, when Ho gave thia 
example in snch a way, He acted better, and ploased 
God more by it, than if He had not done this; or will 
Bay thut it was not His duty to do what Ue knew waa 
better and would please God more. How, then, shall 
we assert that He did not owe to God what He did, 
that 18, what He knew was bett«r and would pleaae 
Gnd more, especially when the creature owea to God all 
that it iG, and that it knows, aud that it is ahle to do? 
Amelm. Although the creature haa nothing from 
itself, yet when God grauta him liberty to do, o! 
do, a thing, He givea him both to be so far hi 
that allhough one may he better than the oiher, yet, 
neither is diBtinctly rcquired ; but whether he does fli» 
one that is best, or the other, he is said to do his duty 
in what he doea; and if he does that which is best, hg 
bas a reward, becausc ho voluutarily gives what is hiS'. 
own. For although virgiuity ia better than matrimony', 
yet neither ia distinctly required of man ; but both ho 
who chooses to uae matrimony, and he who chooses to 
keep his virginity, is said to do hia duty in what he does. 
For no one eays that he ougbt not to cliooae virginity or 
marriage; but we say that what a mau choosea hefore 
he decidcs upoo any of these thiuga, that he ought to do ; 
and if he keeps his vii^inity for the voluntary oiTering 
which he makcs to God, he looks forward to a teward. 
Therefore, when yoo aay that a creature owes to God 
what it knowa to be bcst and is ahle to do, if you meaa 
that he owea it of debt, and do aot underataud " if God 
lut Ua thal tlna tMr 
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comtnands it," it is not always trae. SincB, as I 
Buid, mrtn is not bound in debt to viriiinity; bnt tfl 
fio ohoose, he is bound to uso marriiige. 

But if the word " ought," or "is houad, 
[deietl troublea you, nud yo« cauuot understand it apart 
froin some debt, remember that as it Bometiaes happenB 
that " can," and "cannot," and "necessity" are used, not 
beeause they exist in the mattera they are uaed in con- 
nexion with, but because thcy exist in some olher case; 
so also is [rfeSere] " ou^ht." Eor inatauce, whcn ■we 
Bay thot " the poor ouffit to receive akns from the 
rioh," this ie the Bame as that " the rich ovght to give 
alms t« the poor ;" for this is a duty [dehitum] required 
not of the poor but of the rich. It ia said also that 
" God out/M to be above all," not ttat He is in auy 
way a dehtor in this case; but beeanse all things ovght 
to be siibject to Him, and aughi to do what He willB, 
Binoe what He wills ought to be. So when any crea- 
ture pleasea to do nhat is hia own either to do ornot 
to do, he is said to do what he ougiit [deberefacen'], 
because ■what he willa ovghl to be. And so tbe Lord 
Jeaus, when He willcd (as we Baid) ta suffer death, 
siuce it was His own eithcr to suffer or not to suffer, 
oiigkt to havc done what He did, becauae what He 
"wilied ought to bave been done. 

For seeing that He is at once God and Man, aceording 
to Hia human nature hy which He was Man, He re- 
ceived from the divine nature, (which is diatinct from 
His human nature,) the property that what^ver He had 
was His Dwn, so thaC lle was houad \deheret'\ to give no- 
thing bat what He willod; and yet hy His [unity of] 
Person, He so had whateyer He posscased from Hi 
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and was ho perfectly Bufflcient for HiniBelf, that neitli 
did IIo owe any rccomponae to anotJier, nor had ll8 
need to give, that He might recompense Himsolf. 

£oso. I see now, plainly, that Ho gave Himself to 
death fot the honour of God in no way because He was 
bound to do ao, aa my reasoning Beemed to indicat*; 
and yet Ha ought to have done what He did. 

Anselm. That honour, indeed, helonga to Ihe whole 
Trinity; wherefore, sineo He is at once Gorl the 
God, He offered HiraBelf for Hia own honour to Rimself, 
even aa to the Falher, and to the Holy Ghost ; that ii 
His Manhood to Hia Godhead, whieh ia, at the aamft', 
tiine, One of the Three Persons. HoweTer, that wc 
(keeping iu tte Eclfaame truth), say what we wiah 
clearly, let us eay, aa is uaual, Tbat the Son offer^ 
Himself of Hia own will to the Father, Bince in this' 
way it is most dearly stiitcd, both that the wLole God- 
head is understood to be in ono Peraon, to whom Ha 
offored Ilimaell' accerding to Hia Mnnhood ; and by the 
[mention of the] Name of t!ie Father and the Son, 
a certain ineomprehenaihlo devolion is experienced 
the hearts of the hearers, when tho Son is aaid in thit| 
■way to entreat the Patber for ub. 

Boso. This I most wJllingly admit. 
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CHAPTEE XX. 

T BEiSOS TUE BALVillON OF MAN FOLL0W6 FROSl 



Ameltn. Let us now see, as far as we can, for wha£ j 
great reason the ealvatigyof man foUowa &om this. 
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Boso. To thia my heart leads me; for although I 
think I ufiderBtand it, yet I Bliould like to have the 
eamc clniin of reaaoning broiislit ont by you. 

Amehn. Well, there is eo nced to expliiin how great 
a thing it was that the Son Toluntarily gave, 

BoKO. No i it ia sufflciently clear. 

Anselm. Well, then, yoo, wLll not he of opinion. thflt 
He wlio voluntarily giveB 60 great a gift, ought to go 
witliout a recompense ? 

liuao. No; I see that the Father must recompenae 
the Son ; otherwise, either He would aeeni unjust if He 
would not, or powerless if lle could not : both whieli 
are contrary to the nature of the Oodhead. 

Amelm. He who recompeiiseB any one, either giyes 
what that one bas not got, or forgiveB what may be 
required of him. Now before thnt tbe Soa did so 
great an actiou, bU things which tJie Fnlher had wera 
Hia ; neitber did He ever owe what migbt be forgivesn 
Him. What recompen.se, then, ia to be given to one 
who ja in want of notliing, and to whom tbere iB 
notbing wbich can be given or forgiven ? 

Boso. On the one haad I see the neoessity of re- 
coinpensing Hlm, and on the other its imposaihility ; 
for it is at onco necesaary for God to pay what He 
owes, and tlere is no one to pay it to, 

Anselm. If so great and so due a recompense is paid 
neitber to Him nor to any one else, the Sou will ap- 
pear to bave donc ao great an action in vain. 

Boto. It ia witkod to suppose tbis. 

Ansdm. It must, tlicn, bc paid to some oae elae, 
eince it cannot be to Hini. 

Boio. Thia ia the ineviu^^^kqucnce. 
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Aniehn. If the Son wished to give wliiit is dui; to 
Him to another, could the Pather juatly prevent Him, 
or refiise that other to whom He pleaBes lo give it ? 

£oto. No ; I see it is both just iind necessaiy that it 
ahouJd be paid hy the Father to whomsoe-ver the 8on 
pleasea to give it ; hecause it is both lan^ful for the 
Soa to give what ia His own, and the Father cannot 
pay what Ile owes Him escept to some one else. 

Antelm. On whom should He more conaistentl)" be- 
Btow the fmit and reconipcnso of llis own deuth, than 
on those for the sake of saving whom (as the leasoning of 
truth has taught us), He hecame 5Ian, and lo whom 
(as we said), by dying, He set an example of dying for 
righteousaess' sake; for in vain will they be foIlowerH 
of Him if they are not partakers of Hia meritB ? Or, 
whom may He raore justly raako inhciitora of what 
due to Him, (of which He is not in want Hiinseli',) 
of the BuperabundaiiLe of His lulneBs, than His i 
parents and breLhren, whom He seea encumbered v 
Bo many aud Buch heavy dehts, pining away with want 
in the depth of miaery ; so that what they owe for thelr 
sins muy he forgiven them, and that of whicli (hy 
reason of their sins) they sland in need, may he given 

Boso. The whole world can hear nothing more rea- 
Bonable, nothing more comforting, nothing more de- 
sirahle. Por iny part, I take such conlidence frora it, 
that I cannot telt you with what joy my hcart is glad- 
dened. For it eeems to me ub though God can reject 
no mon comiog to Him in this Name. 

Annelm. True, if ho comes as he ought. But by 
what means we musf^k^A^c made partakers of so 
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great grace, and how we must live in it, we are taught 
in every part of Holy Scripture, which is founded on 
Bolid tnith, and which we have in some sort, God help- 
ing us, seen to be built on a firm foundation. 

JB080, Yes, indeed, whatever is built upon this 
foundation is founded on a solid rock. 

Anselm, I think I have now somewhat answered 
your question, although I might be able to do this 
better more at length; and there are reasons of this 
fact greater and more numerous than either mine or 
any mortal intellect can comprehend. 

It is also clear that God stood in no need of doing 
what we have said, but that so His unchangeable truth 
required it; for although what that Man did God is 
said to have done on account of the unity of Person, 
yet God did not require to come down from heaven to 
overcome the devil, or to contend against him by right- 
eousness to deliver man ' ; but God did require of man 
that he should overcome the devil, and that he who had 
offended God by sin should make satisfaction by right- 
eousness. Forasmuch as God owed the devil nothing 
except punishment, so neither did man [owe him any- 
thing] except that, as he had been overcome by him, 
he should overcome him again in tum ; but whatever 
was required of him, this he owed to God, and not 
to the devil. 

t See Book I. ohap. Tii., where Boao appears to snppose these to be the 
piincipal reasons for the Incarnation. 
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CHAPTEE XXI. 



1 



Afuelm. "We find, now, tliat the mercy of God, whioh. 
■eemed to you to disappear whcn wo conBidered the 
jurtice of God and the sin of imm, ia bo great, and so 
eonsistent with justice, that we can think of aothing 
greater or more just. For what can be conceived more i 
merciiiil, than, when the siimer has been condemned to 
eternal tormentB, aad has nothing by wHch to reileem 
himBelf, God eaya, " Tuke My OnJy-twgotten Soa, and 
give Him for thjHclf:" and the Son Himseli' aays, 
" Offer Me and redeem thjself ?" For They do, i 
were, say this whea They call ua and lend ua to 
Chriatiaa Faith, Again, wbat can be eonceived moM J 
just than that Ee to whom is offorcd a Price greater J 
than aU the debt, ahould, if it be ofiered vith the due f 
(lispoaition, forgive the whole dcbt ? 



onAPTER xxn. 

TU/i.7 IT la lUFOSSlBLE lOB TUE SEVIL TO B 

Antelm. Kowthereoonoiliation of thedcvi], of whict 
you inquired'', you will see to he impoasible, if you 
cftrefuUy consider that of man. For as man oould not 
have bcen reconcilcd oxcept by the Maa-God, who 
oould dio, and by whose rigbteousneBS what Gud had 
loat by man"9 sin, would be reatored; so tho eondeinnod 
ftngcls cannot be saved excopt by an Angel-Gud, who 
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might die, and who by His own righteousaess migbt 
makeup toGod that ofwhich the sins of theothers had 
robbeil Him. And as it ■would not havo beon right for 
man to have been restored through another man who was 
not of the same race, though he might bc of the same 
nature; so it would not be right for auy angel to be 
saved through another angel, though all were of one 
nature, becauBe thoy aro not, as men are, of the aama 
Toce; for all angeLs are not so fi'oin ono angel, aa all 
men are from oue man. This, again, Ktands in the way 
of the reBtoration, that aa they fell, when no one Blae 
temptod them to fall, bo thoy ought to rise again with 
no one el£e'B hclp ; and this is impossible for them. 
For otherwiee they cannot be restored to the dignity 
which they would have had ; sinee they would, wiih- 
out any estemal assistauce, by their own power whiiih 
they had reeeived, have, (if they had not sinned.) stood 
fast in the truth. Wherofore, if any one imaginea that 
our 8avioiir'H Eedemption ought aome time to be ex- 
tended even to thom, he ia conTiot^id by reason itself of 
bejng unreasonably dcceived. And this I do not say aa 
though the value of His death did not in its magnitude 
far eicel all the sins of men and of angels, but because 
■ a reason that cannot be altered ateadily oppoaes the 
restoralion of the lost angels. 



CHAPTER XSIir. 



Soiio. All thafc you say appeara to me rational, and. 
what nothing can contradiet; and by the solntlM 
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the single question whicli we proposed, I see is proved 
whatever is contained in the New and Old Testaments. 
For when you thus prove that God must necessarily 
have been made Man, even if a few things which 
you brought forward be taken out of our Books (as 
what you touched upon of the Three Persons of the 
Godhead, and of Adam), you would satisfy not only 
Jews, but even Pagans, by reason alone ; and the same 
God-Man proves the l^ew Testament, and proves the 
truth of the Old ; so that as it must needs be confessed 
that He is true, no one can refuse to confess that 
everything that is contained in them is true also. 

Anselm. If we have saiid anything which ought to be 
corrected, Ido not refuse correction, if it be done with 
reason. But if what we think we have discovered by 
reason be confirmed by the Testimony of the Truth, then 
we ought to attribute it not to ourselves, but to God 
who is blessed for ever. Amen. 
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